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3 
 
Introduction 
 
Early modern hospitality has been described as comprising of the reception by the host of all 
who come to them no matter their social status or whether they be known to the said host.
1
 
It involved use of the household for the provision of food, drink and accommodation, with 
food and drink being the most important of these. The basis for this behaviour is clearly 
iŶdiĐated ďǇ FeliĐitǇ Heal ǁith heƌ stateŵeŶt that ͚the souƌĐe of the dutǇ to be hospitable is 
underlined: it is a Christian practice sanctioned and enjoined by the Scriptures on all godly 
ŵeŶ͛.2 It is the connection between religion and hospitality which acts as the starting point 
for this thesis. Early modern England experienced great religious change, including the move 
from the Catholic belief in achieving salvation through faith and good works to the 
Protestant belief in achieving salvation through faith alone. This is particularly relevant to 
the Elizabethan period upon which this thesis will focus. Such a change in theological 
position had significant consequences for how hospitality was approached during the 
Elizabethan period. The move towards Protestantism and amendment to the notion of good 
works removed the imperative to give indiscriminately and designated acts such as 
hospitality as fruits of the faith. In light of this it is how hospitality was approached through 
the prism of Protestantism in Elizabethan England and this amended notion of good works 
which this thesis will address. This also necessarily involves a focus upon the clergy, whose 
own approaches to hospitality in theory and practice will form the significant part of this 
examination.       
 
 Particular historians stand out as being especially key to any study of hospitality 
during the period concerned. Felicity Heal has looked at hospitality in early modern England 
from several angles including how hospitality was conceived as an idea, its relationship with 
honour and how it was practiced practised by successive Archbishops of Canterbury across 
the period.
3
 Heal͛s Hospitality in Early Modern England also stands as the authoritative work 
on the subject. Heal covers how the language and symbolism of hospitality developed 
                                                            
1
 Felicity Heal, ͚The Idea of HospitalitǇ iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, Past and Present, 102, 1 (1984), p. 67. 
2
 Ibid. 
3
 Heal, ͚The Idea of Hospitality in EaƌlǇ ModeƌŶ EŶglaŶd͛, pp. 66-ϵϯ; FeliĐitǇ Heal, ͚HospitalitǇ aŶd HoŶoƌ iŶ 
EaƌlǇ ModeƌŶ EŶglaŶd͛, Food and Foodways, 1, 4 (1987), pp. 321-350; Felicity Heal, ͚The AƌĐhďishops of 
CaŶteƌďuƌǇ aŶd the PƌaĐtiĐe of HospitalitǇ͛, Journal of Ecclesiastical History, 33, 4 (1982), pp. 544-563.  
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across the period and how hospitality was practiced practised amongst a range of groups 
including the elite, the pre and post Reformation clergy and the general populace. Heal 
comes to the conclusion that whilst the successful practice of hospitality was something 
which was aspired to, various baƌƌieƌs stood iŶ the ǁaǇ of this aspiƌatioŶ iŶĐludiŶg ͚otheƌ 
oďjeĐtiǀes…the pƌoďleŵs of the soĐietǇ, aŶd…the ƌatioŶal ĐalĐulatioŶ that eaƌlǇ ŵodeƌŶ 
England was not a particularly sensible environment in which to feed and harbour all 
Đoŵeƌs͛.4 Heal also pin poiŶts the ĐeŶtƌalisatioŶ of eaƌlǇ ŵodeƌŶ politiĐs, the elite͛s ƌeaĐtioŶ 
to this in terms of the move to London and the increasing concern with civility as factors in 
the decline of hospitality during the early modern period.
5
 The arguments of Ilana Krausman 
Ben-Aŵos ĐoŶĐeƌŶiŶg iŶfoƌŵal suppoƌt suĐh as hospitalitǇ, aŶd the ƌole that ͚huŵaŶ 
eǆĐhaŶge͛ ďetǁeeŶ the ƌeĐipieŶt aŶd giǀeƌ had to plaǇ iŶ suĐh pƌaĐtiĐes aƌe also iŵpoƌtaŶt. 
She argues that practices such as hospitality did not merely involve a one way exchange of 
food and drink from host to guest, but were a two way process with the host receiving 
something in return, such as emotional support.
6
 Ben-Aŵos͛s work gives greater depth to 
our understanding of the personal motivations driving those who provided hospitality, and 
brings attention to how hospitality was practiced practised on a human and emotional level.   
 
 The main body of primary source material which will be used in this thesis consists of 
a number of printed sermons and pieces of prescriptive literature. This material looks at 
hospitality from a Protestant perspective. The sermons were delivered by clergy members 
of various standing, from Edwin Sandys former Archbishop of York to figures such as Henry 
Bedel with a background of working at parish level. For prescriptive literature, much of this 
was also produced by members of the Elizabethan clergy with additional pieces by other lay 
figures such as William Vaughan who also produced significant works looking at hospitality 
from a Protestant viewpoint. It should be acknowledged that the producers of this material 
did not represent a homogenous mass of Protestant thought, instead having their own 
opinions on what form the reformed religion should take. Nonetheless, this material does 
provide insight into how those in favour of the reformed religion felt hospitality should be 
practiced practised. Overall, these sermons and writings address key themes such as how 
                                                            
4
 Felicity Heal, Hospitality in Early Modern England (Oxford, 1990), p. 403.  
5
 Ibid. 
6
 Ilana Krausman Ben-Amos, ͚Gifts aŶd Faǀouƌs: IŶfoƌŵal “uppoƌt iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, Journal of Modern 
History, 72, 2 (2000), p. 297. 
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the public were exhorted to hospitality, poverty and the religious status of guests. It is 
around these themes that much of this thesis will be based. In analysing how the clergy 
actually practiced practised hospitality, primary source material including letters, visitation 
articles and statutes will be consulted. The overall approach that this thesis will take will be 
that of a qualitative analysis, gauging the development of ideas and practice of hospitality 
amongst the clergy through the words of contemporaries who spoke and wrote about it.    
 
It is through looking at this evidence that it becomes clear that the way in which 
hospitality was preached and written about in Elizabethan England moved towards a revised 
view which advocated a selective approach to the practice. It is the contention here that this 
ǁas a ƌesult of ƌeligious ĐhaŶge. ElizaďethaŶ EŶglaŶd͛s ŵoǀe toǁaƌds PƌotestaŶtisŵ ďƌought 
with it the stance that salvation could be achieved through faith alone, rendering hospitality 
as a fruit of the faith and removing the spur to indiscriminate giving. One can see that there 
was an attempt in these sermons and pieces of literature to take ownership of the idea of 
hospitality, and set out a Protestant ideal for its practice. It is clear that this ideal involved 
these preachers and writers advocating guests should be selected on the basis of their 
religious standing, or in the case of the poor whether they fit into the category of being 
deserving or undeserving of assistance. However, it is also clear that the rhetoric of the 
sermon or of prescriptive literature on hospitality did not necessarily match the reality of 
how hospitality was delivered in practice by those in charge of delivering the Protestant 
message in the first place. Whilst many of the Elizabethan clergy desired to practice practise 
hospitality, for some factors such as financial constrains or a lack of inclination stood in the 
way. Nonetheless, whilst the ideal and reality may have differed a strong attempt was made 
to reshape ideas, with preachers and writers putting forward a substantial case for the 
provision of hospitality as a selective undertaking. 
 
Chapter one will assess the historiography of hospitality in early modern England, 
looking at the various angles from which historians have looked at the topic including how it 
was practiced practised by different sections of society and during particular times of year. 
How hospitality has been viewed within the context of early modern charity will also be 
considered, overall providing a historiographical context from which Protestant approaches 
to hospitality in Elizabethan England can be assessed. Chapter two shall consider the 
6 
 
messages given out by preachers and writers within sermons and prescriptive literature as 
they attempted to exhort the public to provide hospitality. This chapter will also consider 
hoǁ the ŶotioŶ of the ͚household of faith͛ ǁas eŵploǇed ďǇ ĐeƌtaiŶ pƌeaĐheƌs aŶd ǁƌiteƌs, 
with some arguing that primacy in the practice of hospitality should be given to those of 
certain religious standing. Chapter three will deal with the actual practice of hospitality by 
the Elizabethan clergy, considering the scenarios in which it took place and the 
circumstances that affected their ability to practice practise hospitality. The fourth chapter 
will look at how the issue of poverty and hospitality was preached and written about, 
considering how this developed across the Elizabethan period and the circumstances which 
influenced the views put forward. Following this some conclusions will be made.  
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Historiographical Review 
 
The subject of early modern hospitality is one which has been covered in the work of a 
variety of historians, looking at the subject from various angles and within different 
contexts. These include hospitality as practiced practised by the elites of society and within 
the great household, and by those lower down the social scale in other locations. The 
question of how far the period experienced a decline in hospitality and the role that honour 
had to play in its actual practice have been discussed, particularly in the work of the 
foremost historian of early modern hospitality Felicity Heal.
1
 The practice of hospitality 
during Christmas, how it was approached during a time of religious pluralism and the 1596 
campaign for general hospitality have also received attention.
2
 How hospitality fared during 
the early modern period is also closely related to the historiography of early modern charity. 
The changes and developments in how charity was practiced practised during the time in 
question and the implications of this for hospitality have been considered. Further to this, 
the importance of individuals and their own motivations in charitable giving, and the mutual 
benefits for both giver and receiver in the provision of hospitality have been clearly 
demonstrated in more recent historiography.
3
 In addition the role of the clergy in the 
practice of hospitality across the early modern period has received some attention, namely 
by Heal.
4
 However it is in relation to the dissolution of the monasteries and the question of 
a supposed resultant loss of monastic hospitality that early modern hospitality has often 
been discussed.
5
 In consideration of the central role the clergy had to play in practicing 
practising and exhorting hospitality outside of the monastic sphere, and its continued 
importance beyond the dissolution and through the Elizabethan period as evidenced by 
                                                            
1
 Felicity Heal, ͚The Idea of HospitalitǇ iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, Past and Present, 102, 1 (1984), pp. 66-93; 
FeliĐitǇ Heal, ͚HospitalitǇ aŶd HoŶoƌ iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, Food and Foodways, 1, 4 (1987), pp. 321-350; 
Felicity Heal, Hospitality in Early Modern England (Oxford, 1990).   
2
 Ronald Hutton, The Stations of the Sun: A History of the Ritual Year in Britain (Oxford, 1996); Alexandra 
Walsham, Charitable Hatred: Tolerance and Intolerance in England, 1500-1700 (Manchester, 2006); Steve 
Hindle, ͚Deaƌth, FastiŶg aŶd Alŵs: The CaŵpaigŶ foƌ GeŶeƌal HospitalitǇ iŶ Late ElizaďethaŶ EŶglaŶd͛, Past and 
Present, 172 (2001), pp. 44-86.  
3
 Ilana Krausman Ben-Amos, ͚Gifts aŶd Faǀouƌs: IŶfoƌŵal “uppoƌt iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, Journal of Modern 
History, 72, 2 (2000), pp. 295-338. 
4
 Heal, Hospitality in Early Modern England, pp. 223-299; Felicity Heal, ͚The AƌĐhďishops of CaŶteƌďuƌǇ aŶd the 
PƌaĐtiĐe of HospitalitǇ͛, Journal of Ecclesiastical History, 33, 4 (1982), pp. 544-563. 
5
 John Pound, Poverty and Vagrancy in Tudor England (London, 1971); A. L. Beieƌ, ͚The “oĐial Pƌoďleŵs of aŶ 
Elizabethan Country Town: Warwick, 1580-ϵϬ͛, iŶ P. Claƌk ;ed.Ϳ, Country Towns in Pre-Industrial England 
(Leicester, 1981). 
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such material as sermons, it is the clergy and hospitality which emerges as the area with 
room for further research to be made into.  
 
It is the elites of society who play a prominent role within the historiography of early 
modern hospitality. The perspective commonly taken by historians is to consider these elites 
as the providers of hospitality within the great household, whether to their social equals, 
those lower down the social scale or both. Writing in the 1960s Lawrence Stone, in his The 
Crisis of the Aristocracy, proposed a link between the practice of an intensely competitive, 
lavish hospitality and the financial ruin of many aristocratic families during the Elizabethan 
and Stuart periods.
6
 The influence of ideas about reputation, generosity and liberality during 
the period are pointed out. Following on from this Stone points out the changes that the 
structure of society underwent from 1570 to 1630, with the emergence of new families with 
claims to status.
7
 As “toŶe states ͚loŶg estaďlished faŵilies ǁished to defend their status 
aŶd the ŶeǁlǇ ƌiseŶ ǁished to ĐoŶsolidate theiƌ Đlaiŵs͛.8 Stone argues that driven by a 
desire to justify their rank and social status and informed by a warped conception of the 
ideal of generosity a competition of extravagance between these families ensued with 
hospitality being one of the ways in which this competition manifested itself.
9
 This was 
despite the fact that this was beyond the financial means of many such families. According 
to Stone it was the seventeenth century which saw a ŵoǀe aǁaǇ fƌoŵ aŶ iŶdiǀidual͛s status 
being determined by the extent of their hospitality towards an increased emphasis on 
privacy.
10
 Thus, “toŶe͛s aƌguŵeŶt pƌeseŶts us ǁith aŶ iŶteƌpƌetatioŶ of eaƌlǇ ŵodeƌŶ 
hospitalitǇ as eƋuated ǁith soĐietǇ͛s elite, aŶd brings to the fore the themes of status and 
reputation. 
 
Elite hospitality has also been given extensive attention in the work of one of the 
foremost historians on early modern hospitality, Felicity Heal. In her article written in the 
early 1980s on the idea of hospitality Heal outlines a typology of the Tudor and Stuart host 
put together from contemporary prescriptive literature. Heal states that during the early 
                                                            
6
 Lawrence Stone, The Crisis of the Aristocracy 1558-1641 (Oxford, 1966), p. 44, 583.  
7
 Ibid., p. 583. 
8
 Ibid. 
9
 Ibid. 
10
 Ibid., p. 584. 
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ŵodeƌŶ peƌiod ͚ǁheŶ ŵeŶ thought of opeŶ eŶteƌtaiŶŵeŶt theǇ logiĐallǇ thought aďoǀe all 
of those who could treat the household as a cornucopia of plenty, the rich and especially 
the landowning élite͛.11 This therefore suggests that the historiographical emphasis on elite 
society is something that is mirrored by certain contemporaries writing on the issue. In this 
same article Heal also broaches a number of further issues relating to hospitality during the 
period including attitudes towards the poor and stranger. Heal also outlines how the ideal of 
open hospitality enjoined by scriptural precept and natural law was sustained by cultural 
tradition and the belief in an honour code that shaped elite behaviour.
12
  
 
However it is the question of whether or not the early modern period saw a decline 
in the provision of hospitality from the elite which is a major preoccupation of this particular 
article. In providing further answers as to what was happening to hospitality in practice, this 
can add further context to how the clergy were practicing practising hospitality. As Heal 
points out a number of contemporary authors deemed that the practice of hospitality had 
goŶe ǁƌoŶg, ďut ͚the Đhoƌus of laŵeŶtatioŶ iŶteŶsifies from the 1580s and then diminishes 
ďǇ the lateƌ ϭϲϯϬs͛.13 It is how far this reflects the reality of hospitality during the decades 
concerned, and why these decades in particular should see such an intensification that Heal 
seeks to aŶsǁeƌ. MaŶ͛s gluttoŶǇ and pride, an increase in prodigy building, and the drift to 
LoŶdoŶ takiŶg soĐietǇ͛s elites aǁaǇ fƌoŵ theiƌ ĐouŶtƌǇ estates ǁeƌe all ďlaŵed ďǇ 
ĐoŶteŵpoƌaƌǇ ǁƌiteƌs foƌ this deĐliŶe. Heal eŵphasises the ƌole of the ͞ĐiǀilisiŶg pƌoĐess͟ 
which involved the refiŶeŵeŶt of ŵaŶŶeƌs. As she states ͚oŶe of the pƌiŶĐipal aƌeŶas foƌ the 
demonstration of refinement was, of course, the household and especially the communal 
ŵeal ǁhiĐh ǁas so ĐeŶtƌal to hospitalitǇ͛.14 A shared dislike of slovenly behaviour, as Heal 
notes, gave hosts justification for only keeping men of civility as guests, therefore seeing in a 
neglect of traditional open hospitality.
15
 Hoǁeǀeƌ, this ǀieǁ is Ƌualified ďǇ Heal͛s 
acknowledgement of the partisan view of those contemporary writers and the complexity of 
the social reality of hospitality as opposed to the ideal, often being subject to personal taste, 
                                                            
11
 Heal, ͚The Idea of HospitalitǇ iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, p. 69. 
12
 Ibid., p. 74. 
13
 Ibid., p. 80.  
14
 Ibid., p. 87. 
15
 Ibid., p. 88. 
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regional variations and differing community attitudes.
16
 Despite this Heal does assert that 
ĐoŶteŵpoƌaƌǇ ǁƌiteƌs ǁheŶ ǁƌitiŶg aďout the geŶtƌǇ ͚ǁeƌe surely correct to argue that, 
once influenced by the values of the metropolis and engaged in social emulation in building, 
clothing and habits of eating, there was little hope that they would undertake the generous 
feediŶg of the pooƌ aŶd all Đoŵeƌs͛,17 showing some agreement with the idea of a decline in 
hospitality.  
 
Indeed, it is this question of whether the early modern period saw a decline in the 
pƌoǀisioŶ of hospitalitǇ ǁhiĐh ƌeŵaiŶs a ƌeĐuƌƌiŶg poiŶt of disĐussioŶ thƌoughout Heal͛s 
extensive body of work on hospitality. In a subsequent article focusing upon hospitality in 
relation to honour, Heal argues that there was a shift away from the open household as the 
arena in which honour was accrued by the elite, towards the Court as the place where 
honour and reputation could be sought.
18
 The evidence of household ordinances is 
demonstrated by Heal to show the meticulous way in which guests at the great 
establishments of the elite were to be treated and hierarchy maintained, with the aim of 
͚upholdiŶg the iŶdiǀidual hoŶoƌ of the loƌd aŶd the ĐolleĐtiǀe hoŶoƌ of the household͛.19 
However, Heal reiterates that an increasing concern with refinement saw a change in the 
practice of traditional hospitality with the great household at its centre, in that it created a 
soĐial distaŶĐe ďetǁeeŶ the geŶtƌǇ aŶd the pooƌ aŶd ǁith this ͚ŵade it less easǇ to 
comprehend the poor neighbour or stranger within the bounds of household 
ĐoŵŵeŶsalitǇ͛.20 The Court, according to Heal, with its increasingly dominant role often 
acted as the source of changing attitudes and was now the place where honour and 
ƌeputatioŶ ǁas to ďe sought. To suĐĐeed at Couƌt ͚a ĐoŵďiŶatioŶ of laǀish peƌsoŶal displaǇ 
aŶd ĐoŶsideƌaďle Đultuƌal polish ǁas ŶeĐessaƌǇ͛,21 thus leaving the great household 
neglected for a large part of the year. The overall result of this was, according to Heal, the 
fragmentation of hospitality,
22
 as entertainment became an increasingly private and 
selective affair as opposed to the old ideal of open hospitality.  
                                                            
16
 Ibid., pp. 90-92.  
17
 Ibid., p. 92. 
18
 Heal, ͚HospitalitǇ aŶd HoŶoƌ iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, pp. ϯϮϭ-350. 
19
 Ibid., p. 328.  
20
 Ibid., p. 342.  
21
 Ibid., p. 343. 
22
 Ibid., p. 346.  
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Heal͛s Hospitality in Early Modern England brings together many of these ideas and 
arguments on the subject, further considering the ways in which hospitality was affected by 
developments during the early modern period and pointing towards some agreement with 
those lamentations of contemporary writers. Heal points towards the effects of the 
centralisation of politics, which lessened the political power held by the great household, 
and the effect that the requirement for a national response to the problem of poverty had 
upon the focus of charity at the local level as being important in changing behaviour.
23
 But 
of gƌeateƌ sigŶifiĐaŶĐe ǁas the ƌespoŶse of soĐietǇ͛s elites to these ĐhaŶges, ǁhiĐh ǁeƌe to 
the detriment of the household where hospitality traditionally was provided. As Heal 
desĐƌiďes these ƌespoŶses ǁeƌe ͚the puƌsuit of iŶflueŶĐe iŶ LoŶdoŶ, aŶd the ǁoƌld of ĐiǀilitǇ 
aŶd fashioŶ that eŵaŶated fƌoŵ that puƌsuit͛.24 Heal͛s oǀeƌall assessŵeŶt of the pƌaĐtiĐe of 
hospitalitǇ iŶ eaƌlǇ ŵodeƌŶ EŶglaŶd is ͚that it ǁas a foƌŵ of ďehaviour men wished to 
pƌaĐtise, ďut ofteŶ fouŶd theŵselǀes iŵpeded ďǇ otheƌ oďjeĐtiǀes…the pƌoďleŵs of the 
society, and by the rational calculation that early modern England was not a particularly 
seŶsiďle eŶǀiƌoŶŵeŶt iŶ ǁhiĐh to…haƌďouƌ all Đoŵeƌs͛.25  
 
The attention given to the provision of hospitality by the elite has continued in the 
more recent work of Felicity Heal, in particular regarding the monarch and a consideration 
of the ideas of giving and receiving during royal progress. Heal points out how such 
hospitality, with its welcoming and entertainment of guests, offered the chance of visibility 
and accessibility in a setting aside from that of the court.
26
 As Heal states ͚these Đould 
oĐĐasioŶallǇ ďe paƌlaǇed iŶto ŵateƌial ƌeǁaƌd͛.27 The issue of honour and hospitality is also 
ƌeǀisited iŶ ƌelatioŶ to Elizaďeth I ďǇ eǆplaiŶiŶg hoǁ ͚iŶ heƌ dealiŶgs ǁith iŶdiǀidual hosts, 
she relied upon an exchange offering honouƌ iŶ ƌetuƌŶ foƌ ŵaŶdatoƌǇ hospitalitǇ͛.28 Thus the 
significance of the idea of honour amongst early modern elites is something which has been 
sustained in the work of Heal over several years.   
                                                            
23
 Heal, Hospitality in Early Modern England, p. 402. 
24
 Ibid. 
25
 Ibid., p. 403. 
26
 Felicity Heal, ͚GiǀiŶg aŶd ‘eĐeiǀiŶg oŶ ‘oǇal Pƌogƌess͛, iŶ J. E. AƌĐheƌ, E. GoldƌiŶg aŶd “. KŶight ;edsͿ, The 
Progresses, Pageants, and Entertainments of Queen Elizabeth I (Oxford, 2007), p. 52.  
27
 Ibid. 
28
 Ibid., p. 61. 
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The provision of hospitality by the elite of society has also featured in the more 
recent historiography of early modern hospitality courtesy of other historians. Kimberley 
Skelton has looked at the evidence of English country houses, including architectural 
writing, country-house poems and the houses of architect John Webb, and identifies the 
1650s as point of change.
29
 “keltoŶ aƌgues that ͚the ŵid-seventeenth century English 
country house was rethought to provide more exclusive hospitality and emphasize a visual 
pleasuƌe that eǀoked leisuƌe͛.30 Such changes were, according to Skelton, a response to 
conditions post-Civil War and saw a move away from a welcome afforded to those of all 
social ranks and filtering of guests according to their place in the social hierarchy, towards 
this exclusive form of hospitality for elite social circles.
31
 Further to this Linda A. Pollock has 
also argued in favour of the importance of kindness as a social concept amongst early 
modern elite society.
32
 Pollock sees the practice of hospitality as an aspect of kindness, 
alongside other features of elite social life such as courtesy and civility.
33
 PolloĐk͛s ǀieǁ 
suggests that hospitality was more than just a meaningless act but as something which 
involved emotion, in this instance showing good will to others. Overall, that such issues have 
continued to be discussed over several decades does illustrate the long standing concern 
with elite hospitality. Although this prominence of the elite within the historiography is 
something perhaps dictated by the greater availability of sources relating to the great 
household.  
 
However, all of this is not to say that other groups and members of society aside 
from lay elites have not figured in the historiography of early modern hospitality. Felicity 
Heal herself has written on how hospitality was practiced practised by Archbishops of 
Canterbury during the early modern period, recognizing how the practice was something 
especially required of the clergy and the Bishops, being descended from figures who held 
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responsibility for community care in the early Church.
34
 That the ideas of status, reputation 
and honour had some consequence for certain clerical households appears to be the case.  
Through an examination of the evidence of expenditure accounts and household ordinances  
Heal has aƌgued that ͚ŵost of the aƌĐhďishops between the Reformation and the Civil War 
were anxious to justify their social position and to entertain according to the expectations of 
theiƌ soĐial eƋuals͛.35 The importance of receiving the monarch for the Archbishops is also 
pointed out by Heal, eǆplaiŶiŶg hoǁ duƌiŶg these oĐĐasioŶs ͚theiƌ ďehaǀiouƌ aŶd geŶeƌositǇ 
on such occasions was closely observed and became an element in the judgement which the 
ĐƌoǁŶ ŵade of the eĐĐlesiastiĐal hieƌaƌĐhǇ͛.36 Heal͛s Hospitality in Early Modern England 
also dedicates two chapters to the subject of the clergy and hospitality both before and 
after the Reformation. It is in these chapters where alongside those high up in the 
ecclesiastical hierarchy, the parish clergy are also considered. Heal points out that on the 
eve of the Reformation the parish clergy were not the subject of any great expectations as 
regards hospitality, but does acknowledge how it continued to be asked about at visitations 
across the early modern period.
37
 Such evidence shows that there were complaints made 
about issues relating to and inhibiting hospitality at parish level such as non-residence and 
ruined parsonages.
38
 Although it ŵust ďe Ŷoted that this is Ƌualified ďǇ Heal͛s 
acknowledgement of those members of the parish clergy against whom no complaints were 
made.
39
  
 
Nonetheless aside from such work by Heal where hospitality as provided by the 
clergy during the early modern period is discussed, the focus is often placed upon the 
impact which the dissolution of the monasteries and subsequent loss of monastic hospitality 
had upon the nation. For example, John Pound in his study of poverty and vagrancy during 
the Tudor period looks at the decay of hospitality directly following the dissolution. He sees 
it as undeniable that all were affected by the loss of monastic hospitality considering how 
well hospitality was maintained by these establishments, but also argues that it is 
questionable as to how far such provision could have continued regardless of the 
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dissolution.
40
 Pound takes consideration of the inflation which hit during the period, causing 
all ͚people of suďstaŶĐe͛ to ďe seleĐtiǀe iŶ theiƌ pƌoǀisioŶ of hospitalitǇ. IŶ light of this he 
aƌgues that ͚the deĐaǇ of hospitalitǇ ǁas a geŶeƌal pheŶoŵeŶoŶ aŶd the faĐt that that it 
seemed to stem from the dissolutioŶ is Ŷo ŵoƌe thaŶ ĐoiŶĐideŶĐe͛.41 A. L. Beier in his study 
of Warwick also notes the significant loss which arose from the dissolution there.
42
 Beier 
states that iŶ WaƌǁiĐk ͚ŵoƌe fouŶdatioŶs ǁeƌe lost thaŶ ǁeƌe ŵaiŶtaiŶed, despite the faĐt 
that purchasers of church lands were supposed to assume responsibility for hospitality and 
alms-giǀiŶg͛.43 However, the all levels of the clergy did have an essential role to play in the 
continuing importance of hospitality beyond the dissolution of the monasteries and into the 
Elizabethan period and beyond. As the evidence shows, during the Elizabethan period in 
particular hospitality continued to be a subject that was discussed by early modern 
preachers, inquired about at visitation and conversed about with those in power by 
members of the clergy. This also included an awareness by the clergy of their own 
requirements to practice practise hospitality, as determined by scripture. Such points 
demonstrate the continued relevance hospitality had further into the early modern period. 
This allied with a lack of attention that hospitality amongst the clergy beyond the dissolution 
has received, aside from in the work of Felicity Heal, suggests that this is an area ripe for 
further study and research.  
 
Just as hospitality was an issue for all levels of the clergy, hospitality was also an 
issue for all sections of society. The way in which hospitality was practiced practised in 
loĐatioŶs otheƌ thaŶ the gƌeat household ďǇ those outside of soĐietǇ͛s elite has ƌeĐeiǀed 
attention. Peter Clark, in his study of the role of the alehouse in English society, points out 
the important role that such establishments had to play in taking care of the needs of 
various members of society, including the travelling poor.
44
 Clark attributes this to the fact 
that whereas travellers had previously been able to call upon the clergy, landowners or 
poorer members of society foƌ hospitalitǇ, this had ďeĐoŵe ͚a deĐliŶiŶg ĐoŵŵoditǇ iŶ pƌe-
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ƌeǀolutioŶaƌǇ EŶglaŶd͛.45 Pin pointing the decline of hospitality further back into the period, 
Claƌk states that the alehouse ďeĐaŵe a pƌiŵe stoppiŶg plaĐe foƌ those tƌaǀelliŶg ͚Ŷot least 
because traditional upper-class hospitality was almost certainly in decline after the 
‘efoƌŵatioŶ͛.46 In addition to this Beier, in his research into early modern vagrancy, has 
noted how evidence shows that vagrants received hospitality not only from gentlemen but 
also from members of the non-gentry and alehouses and inns.
47
 These non-gentry providers 
of hospitality, as Beier shows, were often widows who were likely to be poor themselves.
48
  
 
The use of hospitality within communities during the early modern period in order to 
provide each other with relief when their neighbours slipped into poverty has also received 
attention in the form of a debate between Judith M. Bennett and Maria Moisà on the 
practice of help-ales. BeŶŶett aƌgues that ǁhat she teƌŵs as ͚oƌdiŶaƌǇ people͛, ŵaŶǇ of 
whom were likely to experience hard poverty at some point in their lives, provided each 
other with assistance through the social institution of help-ales.
49
 As Bennett explains these 
͚ƌaised Đhaƌitaďle ŵoŶeǇ thƌough festiǀals ǁhose pƌoĐeeds benefited a designated person, 
gƌoup of people oƌ Đause͛.50 Such events subscribed to contemporary understandings of 
ĐhaƌitǇ, iŶĐludiŶg ǁheƌe ͚hosts offeƌed goodǁill aŶd hospitalitǇ͛.51 That these help-ales 
constituted charity has been disputed by Moisà, who has characterised such help-ales as 
rather being about the exchange of gifts and loans between neighbours.
52
 Moisà has further 
questioned the extent to which the poor where helped by these events, arguing how they 
disappeared during times of general impoverishment and that the price charged for ale 
prevented many from participating.
53
 Nonetheless Bennett reasserts in replying to Moisà 
that ͚theǇ ǁeƌe ĐhaƌitǇ iŶ the seŶse that the ǁoƌd ǁas uŶdeƌstood at the tiŵe, foƌ theǇ 
entailed goodwill, hospitality, reciprocity, neighbourliness, and the raising of money for a 
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ǀaƌietǇ of soĐial Ŷeeds͛.54 Thus early modern hospitality may be seen as being wider in scope 
than a concentration on the elite experience in setting of the great household would 
suggest. Instead it was conducted in various settings and was practiced practised by those 
lower down the social scale as well as the elite.  
 
 How early modern hospitality was practiced practised as a response to the needs of 
society at specific points in the whole period, or points in the calendar year has also been 
looked at. For example, Steve Hindle has focused upon the 1596 campaign for general 
hospitality in response to food shortages and local responses to this campaign.
55
 In also 
ĐoŶsideƌiŶg the ĐaŵpaigŶ͛s ƌelatioŶship to the ϭϱϵϴ pooƌ ƌelief statute, HiŶdle aƌgues that 
͚geŶeƌal hospitalitǇ…has iŵpoƌtaŶt iŵpliĐatioŶs…foƌ the loŶgeƌ-term development of 
ǁelfaƌe poliĐǇ͛.56 One of these implications, as Hindle explains, was that ͚in practice, the 
notion of undifferentiated charity only very gradually gave way to the principle of 
disĐƌetioŶaƌǇ ƌelief͛.57 Ronald Hutton has also examined the practice of hospitality at 
Christmas during the early modern period. Addressing the issue of how much of the food, 
drink and entertainment seen at Christmas was directed towards the provision of 
hospitality, Hutton broaches the wider question of whether the period saw a decline in 
hospitality as described by certain contemporaries. Hutton argues that ͚it seeŵs Đleaƌ that if 
there was a decline it was only relative, and it is even possible that there was little or none 
aďsolutelǇ͛.58 Hutton points towards growing levels of poverty during the period as 
increasing the need for hospitality and making generosity appear crucial.
59
 Such impressions 
are seen as being behind the chorus of complaint about the neglect of hospitality, rather 
than there being any actual decline.
60
 IŶ ĐoŵiŶg to this ĐoŶĐlusioŶ HuttoŶ͛s ǁoƌk ĐaŶ ďe 
seen as overlapping with that on elite hospitality, in addressing the argument of Felicity Heal 
and formulating his own argument based on examples of Christmas hospitality including 
amongst the gentry.  
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Religious change during the early modern period saw the development of religious 
pluralism, and it is within this context that hospitality has also been considered. Alexandra 
Walsham in looking at the experience of religious minorities in relation to tolerance and 
intolerance in early modern England points out how in several areas of society, including 
hospitalitǇ, ͚CatholiĐs Đould fiŶd ǁaǇs of ƌuďďiŶg aloŶg legitiŵatelǇ ǁith the heƌetiĐs ǁho 
liǀed all aƌouŶd theŵ͛.61 Issues concerning Catholic recusants and hospitality have also been 
looked at more recently by Walsham, as part of an exploratioŶ iŶto ͚the ĐoŶŶeĐtioŶ 
between the English Reformation and changing conceptions, experiences, and 
ŵaŶifestatioŶs of ͚ĐoŵŵuŶitǇ͛͛.62 Drawing upon evidence from the early 1580s, consisting 
of two model sets of cases of conscience used in the English seminaries in the training of 
student missionaries, Walsham considers how Catholics approached the inherent 
quandaries of fulfilling the expectation of hospitality in an officially Protestant country.
63
 
OŶe positiǀe poiŶt appeaƌs to haǀe ďeeŶ that ͚͛good hospitalitǇ͛ ŵight seƌǀe to defleĐt 
attacks on the faithful and gifts too could induce them to be more benevolent to recusants 
aŶd ĐhuƌĐh papists͛.64 Although as Walsham states this had to be squared against the risks 
of becoming close to their Protestant guests. Further to this, the use of hospitality as an 
opportunity to infiltrate households and convert those of other faiths is also touched upon. 
Walsham points towards a memorandum concerning Jesuit approaches to the conversion of 
heretics and schismatics written in 1583 recommending such action.
65
 From this she states 
that ͚ŵissioŶaƌies Đould iŶsiŶuate theŵselǀes iŶto the affeĐtioŶs of these PƌotestaŶts ďǇ 
eŶgagiŶg iŶ ĐouŶtƌǇ puƌsuits…aŶd ďǇ ŵakiŶg pleasaŶt ĐoŶǀeƌsatioŶ ǁith theiƌ hosts aŶd 
guests at ŵealtiŵes͛.66 Here more insight is gained into the various motivations behind the 
practice of hospitality in early modern society.   
 
Hospitality represented a form of charity in the early modern era and therefore the 
historiography of early modern hospitality is closely connected to the historiography of early 
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modern charity. The ways in which charity has been thought about by historians has 
implications for how the understanding of hospitality has developed over the past few 
decades. Therefore hospitality either lay or clerical cannot be fully assessed without 
examining charity and theories on how it worked in practice. Much of the writing on early 
modern charity has looked to compare different forms of charitable practice. An early 
example of this can be seen in the work of W. K. Jordan and the distinction he makes 
between Catholic and Protestant charity. Writing in the late 1950s Jordan argued in favour 
of the emergence of the Protestant ethic, arising out of the Protestant Reformation which 
was strongly secular in nature.
67
 He argues that the reformation saw a rejection of the 
Catholic system of alms giving, and a move towards charity directed through institutions 
controlled by the laity, and with the aim of relieving poverty in a systematic manner.
68
 This 
also constituted a move away from indiscriminate giving to discriminate charity. Such 
changes in giving saw a rise in the amount of charitable giving carried out by the end of the 
siǆteeŶth ĐeŶtuƌǇ, ǁith JoƌdaŶ desĐƌiďiŶg ͚a goldeŶ stƌeaŵ of ǁealth that spƌead its ǁaǇ 
thƌough the ŵaŶǇ ĐhaŶŶels of Ŷeed opeŶed duƌiŶg this ƌeŵaƌkaďle peƌiod͛.69 When applied 
to hospitality such an argument may suggest that the early modern period saw a lessening 
of the provision of indiscriminate hospitality within the household setting, in place of 
increased charity within the institutional setting.   
 
In contrast, Beier has subsequently demonstrated the flaws in the view that poor 
relief during the early modern period was subject to the influence of any Protestant ethic. 
These include the lack of evidence for a distinct Protestant or Puritan position on charity.
70
 
Instead it is argued by Beier that continuities and overlapping between the Catholic and 
Protestant or Puritan position existed. Beier also points out how it would be erroneous to 
see charitable acts carried out by Protestants as being driven by secularism.
71
 Overall this 
suggests that hospitality continued in its role as part of charitable practice during the early 
modern period, although the evidence of sermons and prescriptive literature shows that a 
selective approach was seen as the ideal way in which hospitality should be carried out.  
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The effect that the formalisation of poor relief had upon the development of 
charitable giving, including hospitality, across the early modern period has also received 
attention. Keith Thomas, originally writing in the early 1970s, has commented upon the 
effeĐt of the ŶatioŶal Pooƌ Laǁ, seeiŶg it as soŵethiŶg ǁhiĐh ͚did uŶdouďtedlǇ sap the old 
tƌaditioŶ of ŵutual ĐhaƌitǇ͛ aŶd led to the ŵoƌal duties of the householder becoming 
ambiguous.
72
 Such a point suggests that the legislation had a negative effect on the 
provision of hospitality, causing an insecurity to be felt and providing a lack of incentive to 
practice practise older forms of charity. More recently Steve Hindle has also commented on 
the effects of the formalisation of poor relief, in his study looking at how welfare was 
spoken about in early modern England and the negotiation of inequality involved in 
provision of ǁelfaƌe. HiŶdle desĐƌiďes hoǁ the pƌopeƌtied felt that it ͚had Ŷot oŶlǇ ƌeleased 
them from the duties of hospitality, but also empowered them to govern the conduct of the 
pooƌ͛.73 Again this suggests that changing approaches to charity during the early modern 
period had the potential to negatively affect the extent to which hospitality was practiced 
practised by the English people. 
 
Paul Slack has also looked at charity and how it developed across the early modern 
period. This includes the changes and continuities between differing concepts of charity and 
forms of charitable practice. Whilst acknowledging that there should be no over 
exaggeration of the extent to which old charitable ideals declined,
74
 Slack does recognize 
the fact that there was a modification of the concept of charity. Slack views it as becoming a 
more exclusive and calculating concept over time, and this is seen as a result of the need to 
define private charity in the face of discrimination and public relief.
75
 In terms of actual 
practice “laĐk also aƌgues that ͚the ĐoŶtiŶuatioŶ of philaŶthƌopiĐ aĐtiǀities of all kiŶds shoǁs 
that the advent of the statutory poor law and of outdoor relief paid for by the parish rates 
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did Ŷot ďƌiŶg aŶǇ ƌapid sǁitĐh fƌoŵ pƌiǀate ĐhaƌitǇ to puďliĐ ǁelfaƌe͛.76 The continuities in 
the ways in which poor relief was carried out are acknowledged by Slack, and the fact that 
ĐhaŶge ǁas gƌadual is stƌessed. Hoǁeǀeƌ, “laĐk aƌgues that ͚although ĐhaŶge ǁas gƌadual, it 
ǁas ƌeal͛.77 It is pointed out how across the early modern period as a whole certain types of 
poor relief declined, with Slack citing large-scale hospitality as an example of a practice 
ǁhiĐh ͚ǁitheƌed aǁaǇ͛ duƌiŶg the seǀeŶteeŶth ĐeŶtuƌǇ.78 Overall, in terms of hospitality 
“laĐk͛s aƌguŵeŶts suggest that, ǁhilst the scale and speed of change should not be 
overstated, increased discrimination and calculation and an element of decline did become 
features of hospitality over the course of the early modern period. These notions of 
discrimination and calculation certainly reflect what the evidence of sermons and 
prescriptive literature show about how hospitality was conceived in Elizabethan England, 
with hosts being increasingly advised to make calculations about prospective guests before 
providing them with hospitality.    
 
Further to this, much of the historiography of early modern charity centres on the 
issue of quantification of monastic and secular charity, and attempts to answer questions on 
the scale of giving in pre and post-Reformation England. However, the problems in 
measuring such charity and therefore the importance of unrecorded charity, of which 
hospitality played a key part, has been recognized. Beier points out how the use of evidence 
such as probate records pose problems to the measurement of secular chaƌitǇ, iŶ hoǁ ͚a 
great deal of charity remained unrecorded, handed out to passers-by despite statutory 
ƌestƌiĐtioŶs oŶ Đasual giǀiŶg͛.79 This thesis will offer a departure from this pattern of 
quantitative analysis, instead using a qualitative approach to determine how attitudes 
towards hospitality developed across the Elizabethan period and how important an issue it 
continued to be.  
 
More recently, Ian W. Archer in his work on early modern London has also 
considered charity from the voluntary sector, and the pƌoďleŵ of ƋuaŶtifiĐatioŶ due to ͚the 
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͚daƌk figuƌe͛ of faĐe-to-faĐe ĐhaƌitǇ͛.80 Archer recognizes the varied nature of such face-to-
face giving, including acts such as distributing left-over food to poor members of the 
neighbourhood,
81
 and that not all such acts could be identified as indiscriminate charity.
82
 
He also recognizes that practices constituting face-to-face charity such as hospitality carried 
on into the early seventeenth century.
83
 Archer also points out how whilst private charity 
was directed towards public institutions during the early modern period, there was still 
room within these charitable arenas for those donating to be involved in decisions 
ĐoŶĐeƌŶiŶg ǁho should ƌeĐeiǀe ŵoŶeǇ. As a ƌesult of this ͚the distiŶĐtioŶ between ͚faĐe-to-
faĐe͛ giǀiŶg aŶd the Ŷeǁ ƌatioŶal philaŶthƌopǇ is soŵeǁhat ďluƌƌed͛.84 Such points suggest 
that charitable practices such as hospitality, despite their evasiveness in terms of 
quantification, continued to be in the mix across the early modern period. They also show 
that the opportunities for personal interaction and discretion in giving continued to exist, 
but within different settings outside of the household.    
 
 Beyond this the role of the individual in the practice of charity and informal support 
has been emphasised, also recognizing the vital part personal motivation to play. Writing in 
the early 1990s Sandra Cavallo criticised the tendency for historians to view charity as a 
ƌespoŶse to the pooƌ͛s Ŷeeds oƌ the peƌĐeiǀed thƌeat theǇ posed, oƌ to thiŶk aďout Đharity in 
terms of demand.
85
 As Caǀallo states ͚this iŶhiďits eǆploƌatioŶ of otheƌ kiŶds of eǆplaŶatioŶs, 
relatively independent of the needs of the poor, but linked rather to the multiple meanings 
ǁhiĐh ĐhaƌitǇ held foƌ ďeŶefaĐtoƌs͛.86 Instead Cavallo emphasises the value of looking at the 
motivations of individuals in the provision of charity, and why these individuals were driven 
to practice practise a certain type or types of charity at any particular time. To look at these 
ŵotiǀatioŶs, aƌgues Caǀallo, ͚Đould provide an important explanatory element in the 
aŶalǇsis of Đhaƌitaďle tƌeŶds͛.87 
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 More recently, these ideas have been picked up by Ilana Krausman Ben-Amos in her 
work on the various types of informal support which existed during the early modern 
period, including hospitality. She points out that much research sees informal support as a 
͚uŶilateƌal tƌaŶsfeƌ – a response to the material needs of the poor or to the social threat 
that poǀeƌtǇ Đaused͛.88 Ben-Amos argues that instead of focusing on those in receipt of help, 
informal support should be thought of in terms of human exchange between the recipient 
of support and the giver, with help being transferred between the two parties.
89
 She also 
argues that other types of help beyond the material were crucial to this human exchange, 
such as emotional support, the supply of information and protection.
90
 It is through a 
consideration of such points that, according to Ben-Amos, a full understanding of the 
impulses behind informal support, the benefits for those who gave as well as received and 
why it continued to be practiced practised throughout the early modern period can be 
gained.
91
  
 
In the particular context of hospitality, Ben-Amos points out the forms of human 
exchange involved in its various settings. These include within the great houses of the elite, 
with entertainment given in exchange for the prestige and enhancement to their reputation 
that theiƌ guests͛ pƌeseŶĐe ďƌought.92 In the case of strangers, exchanges occurred where 
the provision of hospitality was returned in forms such as music, news or prayers.
93
  There 
was also prestige and personal honour attached to the provision of hospitality to vagrants, 
and as Ben-Aŵos desĐƌiďes ͚a sense of dignity that enhanced the identity of the host 
peƌfoƌŵiŶg as a household head͛.94 That there was a decline in some aspects of hospitality 
during the early modern period is acknowledged by Ben-Amos,
95
 as is the fact that there 
were limiting factors which affected informal support as a whole.
96
 However, it is asserted 
                                                            
88
 Ben-Amos, ͚Gifts aŶd Faǀouƌs: IŶfoƌŵal “uppoƌt iŶ EaƌlǇ ModeƌŶ EŶglaŶd͛, p. 297.  
89
 Ibid. 
90
 Ibid. 
91
 Ibid., p. 298.  
92
 Ibid., p. 315. 
93
 Ibid., p. 317. 
94
 Ibid. 
95
 Ibid., p. 319. 
96
 Ibid., pp. 331 - 336. 
23 
 
that ͚Đustoŵs of hospitalitǇ ƌeŵaiŶed eŶtƌeŶĐhed͛,97 aŶd that oǀeƌall ͚as loŶg as iŶfoƌŵal 
support continued to offer a rich reservoir of benefits and to respond to a range of social 
and huŵaŶ Ŷeeds…iŶfoƌŵal suppoƌt pƌolifeƌated͛.98 In all, the arguments of Ben-Amos 
highlight the greater understanding of forms of support such as hospitality which can be 
gained from a closer consideration of the individual providing help and their own personal 
motivations as well as those receiving help, and the mutual benefits which kept the practice 
going during the early modern period. 
 
 In all, it is the subject of the clergy and hospitality which emerges as a part of the 
historiography of early modern hospitality in need of further attention. The clergy had a 
crucial role to play in its practice, and as evidenced by such sources as sermons and 
prescriptive literature hospitality remained an ever present concern across the early 
modern period. Despite this, ŵuĐh of the histoƌiogƌaphǇ ƌelatiŶg to the ĐleƌgǇ͛s ƌole iŶ 
hospitality is confined to the loss of monastic hospitality following the dissolution. It is 
important to note the vital contribution made by Felicity Heal to our understanding of the 
ĐleƌgǇ͛s ƌole in hospitality across the entire early modern period. However much of this 
historiography written about the clergy and hospitality also dates from before the 
millennium. It is therefore apparent that an examination of the role the clergy had to play in 
hospitality during periods such as the Elizabethan age presents an opportunity to add to the 
understanding of a neglected topic and the understanding of early modern hospitality as a 
whole. In doing this the ideas of Ben-Amos and the notions of personal interest will be 
picked up on, emphasising how personalities and personal interest could play a part in the 
form which exhortations to hospitality took and how hospitality was practiced practised by 
the Elizabethan clergy. For instance, hosts could use an element of choice in who they 
wanted to provide with hospitality and preachers could maintain a Protestant outlook yet 
one which also reflected their own personal interests or experiences.    
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Exhortations to Charity and Hospitality 
 
In Elizabethan England hospitality was afforded importance in the sermons and 
pieces of prescriptive literature of various preachers and authors working in the period. One 
stand out feature of these sermons and prescriptive literature were the exhortations to 
charity and hospitality. These exhortations were heavily influenced by the religious changes 
brought about by Elizabeth I͛s aĐĐessioŶ to the thƌoŶe, ǁith a Protestant based form of 
hospitality being advocated. With the Protestant emphasis on salvation being achieved 
through faith alone, preachers and authors sought to cast hospitality as being rooted in 
ChƌistiaŶitǇ. BǇ desĐƌiďiŶg it as a ͚fƌuit of the faith͛ aŶd dƌaǁiŶg upoŶ the ƌaŶge of sĐƌiptuƌal 
evidence to prove its basis in the word of God, Protestant preachers and writers were able 
to assure the status of hospitality as an essential part of the reformed religion and 
something to be done as part of folloǁiŶg God͛s ǁoƌd. These eǆhoƌtatioŶs also ďetƌaǇ a 
wider anxiety about Protestantism and its place within Elizabethan society. Ian W. Archer 
has highlighted the concern that Protestants had over their own levels of charitable giving, 
and their worry about receiving criticism from their Catholic opponents.
1
 Various preachers 
and writers made reference to the Catholic past and the large scale of their charity and 
hospitality. However it is also clear that Catholics were not being painted as being superior 
at charity, but as being driven to give by an incorrect belief in the power of good works to be 
able to achieve salvation. England had already been through much religious change by the 
Elizabethan period, and that this would not change again was not certain. Through 
exhortations Protestant preachers and writers could take ownership of hospitality and 
attempt to stave off any criticism from religious opponents through building a Protestant 
ďased ǀieǁ of hospitalitǇ, asseƌtiŶg its ďasis iŶ God͛s ǁoƌd aŶd eŶĐouraging people to 
practice practise hospitality in this fashion.  
 
A revised view of hospitality was one of the consequences of the religious changes 
experienced in Elizabethan England. Part of this revised view was theological in nature, 
stemming from the changing position on the doctrine of good works in a now Protestant 
England under Elizabeth I. With salvation being achieved through faith alone, hospitality was 
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conceived as a fruit of the faith as opposed to the Catholic position of hospitality as a good 
work which could aid in the quest for salvation. Preachers and authors sought to confirm 
acts including hospitality as fruits of the faith, and as an activity which arose out of following 
God͛s ǁoƌd. Foƌ iŶstaŶĐe Henry Bedel in a sermon preached in November 1571 and first 
puďlished the folloǁiŶg Ǉeaƌ, eǆpliĐitlǇ stated that soĐietǇ͛s dutǇ toǁaƌds the pooƌ ǁas ͚a 
pleasaŶt thiŶg to the Loƌd, aŶd a fƌuit of ouƌ faith, aŶd a tokeŶ of ChƌistiaŶitǇ͛.2 A few years 
later in a sermon delivered in 1578 Laurence Chaderton declared that works were necessary 
foƌ ƌeasoŶs iŶĐludiŶg ͚Ŷot oŶelǇ foƌ doiŶg of the fatheƌs ǁill: ďut also foƌ the deĐlaƌatioŶ of 
ouƌ faith͛.3 Henry Smith, renowned for his preaching before his death in 1591 and known 
during his lifetime as the Silver-Tongued Preacher or Silver-Tongued Smith,
4
 advocated that 
actions such as feeding the hungry should be done in faith, quoting Matthew 3:10 in stating 
͚foƌ eueƌie tƌee that ďƌiŶgeth Ŷot foƌth good fƌuit, is heǁeŶ doǁŶe aŶd Đast iŶto the fiƌe͛.5 
All such statements aimed to compel people to carry out works including hospitality during 
the period, and illustrate how it was an essential part of the reformed faith.     
 
In addition, a wide range of scriptural precept and evidence was employed by 
preachers and religious writers throughout the Elizabethan period to demonstrate how 
hospitalitǇ ǁas ďased iŶ God͛s ǁoƌd, aŶd theƌefoƌe eŵphasise its ŶeĐessitǇ. Heďƌeǁs ϭϯ:Ϯ, 
ǁhiĐh ƌeŵiŶds ChƌistiaŶs to ͚ďe Ŷot foƌgetful to eŶteƌtaiŶ stƌaŶgeƌs, foƌ theƌeďǇ soŵe haǀe 
enteƌtaiŶed aŶgels uŶaǁaƌes͛, ǁas oŶe of the ŵost iŵpoƌtaŶt pieĐes of sĐƌiptuƌe used. As 
FeliĐitǇ Heal Ŷotes this ǁas eǆtƌeŵelǇ populaƌ ͚iŶ paƌt peƌhaps ďeĐause it suppoƌted a ǀeƌǇ 
ďƌoad defiŶitioŶ of the desiƌaďle guest͛.6 This piece of scripture related to the figures 
Abraham and Lot who had received angels in the likeness of men, the example of whom was 
employed by many writing and preaching about hospitality during the period. For instance, 
Henry Smith, Philip Stubbes, the Three Sermons, Henry Arthington and William Vaughan all 
cited Abraham and Lot as role models to be followed in the provision of hospitality.
7
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Another important piece of scripture used was Matthew 25:35 and 36, which referenced 
receiving the harbourless as being one of the works of mercy.
8
 This can be seen in the 
seƌŵoŶ of HeŶƌǇ Bedel, paƌtiallǇ Ƌuoted as ͚I ǁas huŶgƌǇ, & Ǉe gaue ŵe ŵeate, thiƌstǇ, aŶd 
Ǉe gaue ŵe dƌiŶke͛.9 In particular, Henry Arthington in his Prouision for the Poor, Now in 
Penurie provided a list of twelve pieces of scripture relating to the relief of the poor. This list 
includes the text from Luke 14:13 and 14 illustrating the importance of hospitality, with 
AƌthiŶgtoŶ ƋuotiŶg ͚Đall the pooƌe, the laŵe aŶd the ďliŶd to theǇ taďle, so shalt thou ďe 
blessed of the Lord, and ƌeĐoŵpeŶĐed foƌ the saŵe at the last daǇ͛.10 This was 
complimented by another list of examples of exceptional figures including those who kept 
good hospitality, drawn from the canonical scriptures. These include the aforementioned 
Abraham and Lot, but also Nehemiah who kept 150 at his table on a daily basis, and also Iob 
a ǁealthǇ ŵaŶ ǁho ǁas desĐƌiďed as ͚Ŷeueƌ deŶǇiŶg the Ŷeedies ƌeƋuiest, Ŷoƌ ďeiŶg oŶĐe 
ǁeaƌie iŶ supplǇiŶg theiƌ ǁaŶts͛.11 All of these uses of scripture combined to create a 
powerful argument in favour of the practice of hospitality, and increase the impact of the 
exhortations to hospitality.  
 
A further way in which religious change brought about a revised view of hospitality 
in Elizabethan England was how it opened up an opportunity for comparisons to be made 
between Protestants and their Catholic predecessors. Ian W. Archer has identified what he 
desĐƌiďes as ͚the aĐute seŶsitiǀitǇ of pƌotestaŶts to the ĐƌitiĐisŵs of the ͚ĐaƌpiŶg 
popeliŶgs͛͛.12 Archer explains how the catholic hierarchy had received criticism from the 
evangelicals for their waste of resources which could have been used in charitable pursuits. 
However as the Reformation progressed the failure of the resources from the monasteries 
to be instead put towards social welfare as had ďeeŶ hoped ďǇ the eaƌlǇ ƌefoƌŵeƌs ͚left 
them vulnerable to the charges of their adversaries that they had simply lined their own 
poĐkets fƌoŵ the spoliatioŶ of the ĐhuƌĐh͛.13 In terms of hospitality, that there was anxiety 
about the ability of the reformers to measure up to the standards set by Catholics in their 
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hospitality, and therefore avoid any accusations of greed, is apparent within the work of 
Elizabethan preachers and authors. For example, Laurence Chaderton preached that ͚the 
Papists, they always cast in our teeth the great and famous hospitality of their nobility and 
clergy, the building of Abbeys, Monastries and Nunneries, Cathedral churches, colleges, with 
many other outward works: which indeed are such as do stop our mouthes and put us 
ProtestaŶts to sileŶĐe͛.14 That the new regime would last was by no means certain, and this 
coupled with the opportunity their Catholic opponents had to potentially undermine the 
Protestant regime could only increase anxiety.  
 
Others also acknowledged the strength of Catholic giving. Henry Bedel criticised the 
purpose and direction of Catholic charity, whilst advocating that the same levels of charity 
should be practiced practised by Protestant society. He preached about the gold that 
decorated churches and what had ďeeŶ ďestoǁed upoŶ ͚shaŵeles fƌieƌs that Ŷeueƌ ǁeƌe 
full, aŶd fat ďellǇed MooŶkes ǁhose ďellǇes ǁeƌe theiƌ gods͛.15 However, Bedel questioned 
ǁheƌe this leǀel of giǀiŶg had disappeaƌed to. Although CatholiĐs had put this to aŶ ͚euǇll 
puƌpose͛ iŶ seekiŶg theiƌ salǀatioŶ, Bedel ďelieǀed that the saŵe leǀel of giǀiŶg should ͚Ŷoǁ 
ďe ďestoǁed to a ďetteƌ ǀse, that is, to fosteƌ aŶd fede the pooƌe ŵeŵďeƌs of Đhƌist͛.16 
Along very similar lines Henry Smith preached about the high level of liberality, although set 
to evil purposes, which had maintained friars, monks, nuns and masses and which should 
Ŷoǁ ďe put to ďetteƌ use aŶd ͚fosteƌ aŶd feed the poƌe ŵeŵďeƌs of Chƌist͛.17 Such concern 
about the level of giving compared to that of Catholics was still apparent by 1600, as seen in 
William Vaughan͛s The Golden-Groue Moralized in Three Bookes. Here Vaughan outlined his 
worry that, although steeped in superstition, the level of alms giving by Catholics in their 
attempts to be saved may count against Protestants at the day of judgement.
18
 Vaughan 
stated that ͚I feaƌe ŵe, it ǁill ďe easieƌ foƌ theŵ, theŶ foƌ ǀs, to eŶteƌ iŶto the kiŶgdoŵe of 
heaueŶ, if speedilǇ ǁe aŵeŶd Ŷot, & ďe ďouŶtiful ǀŶto the pooƌe͛.19 Such a series of points 
suggests a strong desire to ensure that Protestants show their charity.  
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It is also clear that preachers were not necessarily saying that Catholics were better 
at hospitality and charity than Protestants, but that they were driven to give large amounts 
due to misguided reasons. Indeed, some other individuals did choose to directly criticise the 
hospitality of Catholics. James Pilkington, the at one time Bishop of Durham, claimed that 
most of the hospitality given out by the abbeys had gone to those that were already rich or 
those that were attempting to avoid work, rather than to the poor.
20
 According to Pilkington 
this state of affaiƌs ǁas so ƌife that the teƌŵ ͚aďďeǇ luďďeƌ͛ Đaŵe iŶto ĐoŵŵoŶ use, iŶ 
reference to those that frequented the abbeys for hospitality without proper need and 
instead ǁeƌe ͚idle, ǁell fed, a loŶg leǁd litheƌ loiteƌeƌ, that ŵight ǁoƌk aŶd ǁould Ŷot͛.21 
Henry Arthington also seemed keen to rebuke the idea of giving credit to Catholics, instead 
directly countering their charge that Protestants were happy to deny and neglect good 
ǁoƌks. As AƌthiŶgtoŶ ǁƌote, ͚Ŷeitheƌ let the Papists ǀŶtƌulǇ ƌepƌoaĐh ǀs, that ǁe deŶǇ good 
ǁoƌks, oƌ deeds of Đhaƌitie, foƌ…ǁe ǀƌge theŵ to all ChƌistiaŶs…ďeĐause theǇ ĐaŶŶot 
ǁithout theŵ appƌoue theŵselues to ďe tƌue ďeleeueƌs͛.22 Nonetheless, if Protestants in 
Elizabethan England could match the levels of giving of their Catholic predecessors whilst 
directing their efforts towards the right targets and backed up by strong theological 
arguments, then they could discredit any accusations of a lack of charity by Catholic 
opponents. It is here where Protestant preachers and writers were able to begin taking 
ownership of hospitality, using exhortations to encourage society to practice practise 
hospitality themselves, explain how hospitality should be practiced practised and develop a 
view of the practice influenced by Protestantism. 
 
One way in which hospitality was encouraged was through a reminder of the 
rewards waiting for those who kept hospitality, and warnings of the consequences for those 
that did not fulfil their duty. From the early 1570s to the late 1590s the promise of heaven 
for those that took in the poor was employed in the sermons and writings of various 
clergymen concerned with hospitality. An early example of this was in a sermon delivered by 
Thoŵas DƌaŶt iŶ ϭϱϳϮ, ǁheƌe he outliŶed that ͚the possessioŶs of the kiŶgdoŵe of heaueŶ 
remaineth to those that harbor strangers, and cloth the naked, and do the like works of 
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ĐoŵpassioŶ͛.23 Similar lines can be seen in the 1578 sermon of Chaderton with his promise 
that those ǁho giǀe help iŶĐludiŶg ŵeat, dƌiŶk aŶd lodgiŶg ͚shalďe pƌoŶouŶĐed ƌighteous, 
aŶd goe iŶto life eteƌŶall͛.24 Henry Smith also reiterated the point concerning the kingdom 
of heaven.
25
 By 1596 the Three Sermons or Homelies to Mooue Compassion towards the 
Poor and Needie preached during the ĐaŵpaigŶ foƌ ͚geŶeƌal hospitalitǇ͛ exhorted patience 
to those that gaǀe hospitalitǇ foƌ ͚the eǆĐeediŶg gƌeatŶes of the ƌeǁaƌd shall ƌeĐoŵpeŶse 
aďouŶdaŶtlǇ the leŶgth of tiŵe that thou foƌďeaƌest it͛.26 This same set of sermons in 
particular also posed a juxtaposition between these promises of rewards and the alarming 
consequences of a lack of hospitality. The Three Sermons uƌged that ͚at the least, let the 
feare of Gods punishing judgement, and the dreadful terrour of his heauy indignation moue 
thee heƌeuŶto͛,27 aloŶg ǁith the use of ǁaƌŶiŶgs that ͚the oŶe shall haue theiƌ poƌtioŶ iŶ the 
lake that ďuƌŶeth ǁith fiƌe͛ foƌ those ǁho ŶegleĐted theiƌ dutǇ.28 By informing people of 
what was to be gained and what could be lost these figures were able to increase the 
impact of their exhortations to charity and hospitality. 
 
Criticism of those who neglected hospitality was also used in exhortations as a 
method of encouragement, attempting to spur listeners and readers to change their 
apparent ways and fulfil their duty. It was those with the most means of providing 
hospitality and helping the poor that were often the target of criticism. Henry Bedel made 
ƌefeƌeŶĐe to the ͚haƌd haƌted ƌitĐh͛ ǁho laĐked ƌespeĐt foƌ the poor.29 Drant in his sermon 
also Ŷoted hoǁ ͚diueƌs ƌiĐhŵeŶ…pile gƌeat heapes of plate upoŶ theiƌ taďles͛, ŵeaŶiŶg that 
the excess of some meant that others would die of want.
30
 Henry Smith targeted country 
gentlemen in his sermon The Sinners Confession, claiming that they were prepared to see 
the stranger, fatherless and widowed starve and die in the streets rather than receive them 
in their houses and provide them with relief.
31
 In another sermon, The Poore Mans Teares, 
Smith reminded rich men who neglected to help the poor that their riches would be no 
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good to theŵ afteƌ death, aŶd iŶstead ͚ǁill ŵelt aŶd ĐoŶsuŵe aǁaǇ like ďutteƌ iŶ the 
“uŶŶe͛.32 In the 1590s Philip Stubbes continued this criticism of the rich, outlining how their 
͚gƌeat stoƌe of ƌiĐhes, aŶd laƌge possessioŶs iŶ this lǇfe͛ had ďeeŶ giǀeŶ to theŵ to help 
those iŶ Ŷeed. It had Ŷot ďeeŶ giǀeŶ to theŵ to ͚ŵisspeŶd iŶ ƌǇot aŶd eǆĐesse…Ŷoƌ iŶ aŶie 
otheƌ suĐh kiŶd of ǀaŶitie͛.33 It was these ideas of misspending, waste and excess which ran 
through more of the criticism of the neglect of hospitality.  
 
Where the neglect of hospitality was discussed and criticised this was often done in 
relation to the idea of thrift, or lack thereof. Various figures during the Elizabethan period 
castigated the public for a lack of care taken in managing their resources, wasting that which 
should be used to help the poor and instead keeping themselves in excess.
34
 The Archbishop 
of Yoƌk EdǁiŶ “aŶdǇs, iŶ a seƌŵoŶ pƌeaĐhed at Paul͛s Cƌoss, ŵost ĐleaƌlǇ suŵŵed up this 
positioŶ, aŶd hoǁ soŵe ͚ǁaste that uŶthƌiftilǇ, ǁheƌeǁith theǇ should ƌelieǀe the pooƌ aŶd 
Đoŵfoƌt stƌaŶgeƌs͛.35 “oŵe ǁeƌe pƌeoĐĐupied ͚ǁith thƌee H. H. H. hoƌses, haǁks, aŶd 
haƌlots; soŵe ǁith ǀaiŶ appaƌel…soŵe ǁith ďuildiŶg, soŵe ǁith ďaŶƋuetiŶg; soŵe ďǇ oŶe 
ŵeaŶ, aŶd soŵe ďǇ aŶotheƌ͛.36 As a result of this Sandys argued that hospitality itself had 
ďeeŶ shut out of people͛s hoŵes.  
 
One particular subject of criticism for some figures was the increasing sophistication 
of food; food being a crucial component of hospitality. Henry Smith compared the simplicity 
of the past to the contemporary array of dishes being designed with taste in mind. These, 
claimed Smith, cost much more money than necessary and that when eating such expensive 
food people should ͚let the teaƌes of the pooƌe adŵoŶishe Ǉou to ƌeleeue theŵ͛.37 William 
VaughaŶ ǁƌitiŶg iŶ ϭϲϬϬ also outliŶed hoǁ ͚theǇ aƌe gƌeatlǇ deĐeǇued, ǁho thiŶke, that 
hospitality doth consist in slibber-sauĐes, iŶ spiĐed ŵeates, oƌ iŶ diueƌsities͛.38 Instead such 
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foods were a waste of goods, with Vaughan even going as far as to claim that such delicacies 
would cause a situatioŶ ͚ǁheƌeďǇ the flesh is pƌouoked to leĐheƌǇ, & ďeĐoŵŵeth altogetheƌ 
iŶflaŵed, ŵassǇ, aŶd diseased͛.39 In contrast to this, Vaughan equated plain food with good 
health. Good hospitality was also equated with one kind of meat, which could go further 
thaŶ ͚daiŶtǇ deliĐaĐies͛.40 Adaŵ Foǆ has eǆplaiŶed hoǁ ͚iŶ eaƌlǇ ŵodeƌŶ EŶglaŶd the food 
and drink that people ingested provided resonant markers in the expression of worth and 
the aƌtiĐulatioŶ of status͛.41 AĐĐoƌdiŶg to Foǆ the ͚ďetteƌ soƌt͛ ǁeƌe aďle foƌ eǆaŵple to ͚seek 
out ever more rare and expensive dainties in order to reposition their consumption and 
distinguish themselves in more conspicuous ways from those beŶeath͛.42 The words of 
Smith and Vaughan suggest a desire see such people forgo foods that symbolised personal 
status in favour of foods that were viewed as conducive to good hospitality.  
 
It is also apparent that preachers and writers on hospitality during the Elizabethan 
period also foresaw a general reluctance amongst the population to help the poor, 
suggesting that this would also mean a reluctance to provide hospitality. This can be seen 
from the early 1570s through to the mid 1590s. For instance, Thomas Drant in his sermon 
delivered in 1572 addressed the excuses that may be used in order to avoid helping the 
poor. One of these was that by helping the poor one would become overwhelmed by the 
number of people they would ƌeĐeiǀe aŶd that ͚ŵaŶ ďǇ geuiŶg to so ŵaŶǇ ďeggeƌs, 
hǇŵselfe iŶ tǇŵe shalďe a ďeggeƌ͛.43 AŶotheƌ eǆĐuse addƌessed ďǇ DƌaŶt ǁas that ͚a ŵaŶ 
partyng now from his money to a poore man, it is as a man should cast a thyng into the 
water, it will be lost, and it ǁil Ŷot ďe ƌeŵeŵďƌed͛.44 Drant attempted to answer this doubt 
about the worth of providing for the poor by saǇiŶg ͚God is Ŷot uŶjust that hee ǁill foƌget 
the ǁoƌke, aŶd loue ǁhiĐh Ǉou haue sheǁed iŶ his Ŷaŵe͛.45 The perception of the sheer 
difficulty of getting people to help the poor was clearly demonstrated in a sermon by Henry 
“ŵith. He pƌeaĐhed that ͚I kŶoǁ iŶ these daies…it is as haƌd a thiŶg to peƌsǁade ŵeŶ to paƌt 
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with money, as to pull out their eies and cast them away, or to cut of their hands and giue 
theŵ aǁaǇ, oƌ to Đut off theiƌ legges aŶd thƌoǁ theŵ aǁaie͛.46 This suggests that men such 
as Smith saw a continuing need to keep encouraging people to help the poor in light of such 
reluctance. 
 
By 1596 the reluctance to give hospitality in particular was still being addressed, as 
can be seen in the Three Sermons. Here the reaction of the host upon the reception of the 
poor guest was anticipated to be ͚thou ǁilt saǇ…this pooƌe ŵaŶ is loathsoŵe aŶd foǁle͛.47 
This thereby suggests that there was a concern within sections of society about the types of 
people they were prepared to share their table with. The Three Sermons did attempt to allay 
these concerns, instructing people to wash and make clean such guests, and let them sit at 
the table to eat with them. However, realising that this may not happen a compromise was 
suggested. It ǁas pƌeaĐhed that ͚at the least, if thou ǁilt Ŷot haue hiŵ sit ǁith thee at thǇ 
taďle, theŶ seŶd hiŵ soŵe ƌeliefe aŶd ƌepaƌt fƌoŵ thǇ taďle͛.48 Despite this there was a 
lamentation of the faĐt that suĐh a Đoŵpƌoŵise ŵaǇ haǀe to ďe ŵade, ƋuestioŶiŶg ͚ǁhǇ 
shoulde ǁee thiŶke sĐoƌŶe to ƌeĐeiue theŵ iŶto ouƌ houses͛ ďefoƌe asseƌtiŶg that ͚the ŵoƌe 
ǀile aŶd ďase the peƌsoŶ is, the gƌeateƌ Đhaƌitie it is to suĐĐouƌ hiŵ͛.49 Overall, this 
acknowledgment of the potential reluctance to help the poor and provide hospitality and 
the attempts to then answer concerns acted as a further important feature of exhortations 
to charity and hospitality. The fact that these concerns continued to be addressed into the 
1590s also suggests that preachers continued to sense a reluctance amongst their listeners 
and society to help the poor and practice practise hospitality across almost the whole 
Elizabethan period.   
 
Whilst encouraging people to practice practise charity and hospitality, care was also 
taken to outline how hospitality should be carried out in practice. One of the ways in which 
this was done was to explain to people how hosts should conduct themselves in terms of 
emotions and motivations. Henry Bedel asserted that people should not give begrudgingly, 
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statiŶg that otheƌǁise ͚ďƌead that I geueŶ ǁǇth a gƌudgiug haƌt, is Đalled stoŶǇ ďƌead͛.50 
LauƌeŶĐe ChadeƌtoŶ fuƌtheƌ adǀoĐated that ChƌistiaŶs ͚take gƌeateƌ paǇŶes aŶd Đaƌe to 
frame their heartes and woorkes according to the will of God, then onely to to haue an 
outǁaƌd sheǁe aŶd appeaƌauŶĐe of godliŶesse͛.51 Such points suggest a desire to ensure 
that people be driven by a genuine religious belief in such practices as hospitality rather 
than be motivated by the potential for worldly adulation from other people. This desire can 
be seen as a constant throughout the period, being apparent in other writings concerning 
hospitality from the 1590s. One of the main ones of these was the warning against the 
seeking of ͚ǀaiŶ gloƌǇ͛ aŶd the aǀoidaŶĐe of ďoastiŶg oƌ seekiŶg of ŵeƌit foƌ good ǁoƌks suĐh 
as hospitality as can be seen in the work of Henry Arthington in the late 1590s.
52
 Such 
thoughts aƌe also eĐhoed iŶ Williaŵ VaughaŶ͛s The Golden-Groue where he advocated that 
ŵeŶ giǀe ͚Ŷot foƌ a ďƌaueƌǇ, aŶd ǀaiŶgloƌǇ, to ďe pƌaǇsed aŶd eǆtolled of the ǁoƌld, ďut 
ƌatheƌ of puƌe zeale & deuotioŶ, Ŷot eǆpeĐtiŶg aŶǇ ƌeĐoŵpeŶĐe agaiŶe͛.53 It is important to 
note that neither Arthington nor Vaughan were clergymen themselves, but their texts do 
show that such concerns as put forward by figures such as Bedel and Chaderton extended to 
the minds of laymen, that they were present throughout the period and indicate that the 
concerns of the clergy reflect something of a wider concern that existed amongst 
contemporaries.  
 
Who it was that hospitality should primarily be provided by was another subject 
dealt with by certain clergymen preaching on the issue. Bedel and Smith both emphasised 
the role that all members of society had to play in providing hospitality. Bedel outlined that 
ĐoŶĐeƌŶiŶg the pooƌ ͚eueƌǇ ŵaŶ aĐĐoƌdiŶg to his aďilitǇ helpe theŵ͛.54 Bedel further 
ƌeiŶfoƌĐed this desĐƌiďiŶg ͚that ŶeǇtheƌ the ƌitĐh iŶ defiǇŶg the pooƌe saǇ, aǁaǇ ǁith this 
ďeggeƌ…Ŷeitheƌ oŶ the otheƌ sǇde ŶoŶe saǇ I aŵ so pooƌe I ĐaŶŶot help͛.55 Using very similar 
laŶguage “ŵith eǆplaiŶed hoǁ ĐoŶĐeƌŶiŶg the pooƌ, people should ͚do asŵuĐh as iŶ ǀs lieth 
to pƌouide foƌ theŵ, eueƌǇ oŶe aĐĐoƌdiŶg to his aďilitie͛.56 Matthew 10:42 was, as Felicity 
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Heal points out, often invoked and used to illustrate that a cup of water could be termed as 
hospitality and therefore that the host could come from any level of society.
57
 For instance 
Henry Smith in particular began his sermon The Poore Mans Teares Opened in a Sermon by 
quotiŶg ͚he that shal giue to oŶe of the least of these a Đup of Đolde ǁateƌ iŶ ŵǇ Ŷaŵe: hee 
shall Ŷot loose his ƌeǁaƌd͛.58 However alongside such calls for all to give what they were 
able, the wealthier members of society were identified as a particular group who could be 
expected to help the poor and provide hospitality. Thomas Drant characterised a large 
aŵouŶt of ƌiĐhes as a ďuƌdeŶ, ďƌiŶgiŶg disease duƌiŶg oŶe͛s lifetiŵe aŶd tƌouďle upoŶ 
death, pƌeaĐhiŶg that ͚as the Đloudes pouƌe out theiƌ ƌaǇŶe let us ďee free and dispence 
theŵ͛.59  
 
Who hospitality should be given to was a further key feature of the exhortations of 
the Elizabethan period. Some were keen to point out that it was not friends or equals that 
should be fed, but other targets such as strangers and the poor. For example, Henry Bedel 
told his listeŶeƌs to ͚feed Ŷot Ǉouƌ eƋuals, Ŷo the like his like, fƌaŶke Ŷot Ǉouƌselǀes to fat to 
feed the ǁoƌŵs͛.60 Williaŵ VaughaŶ ĐoŵŵeŶted that ͚hospitalitǇ is the Đhiefest poiŶt of 
humanity, which an housholder can shew, not vnto his friends, but also vnto straungers & 
ǁaǇfaƌiŶg ŵeŶ͛.61 Luke 14:13 and 14 also featured in the Three Sermons of 1596, 
emphasising the needs of the poor, lame and blind.
62
 Throughout his sermons, Henry Smith 
made similar arguments. Smith waƌŶed ͚doe Ŷot ĐoŶtiŶuallǇ feede Ǉouƌ eƋuals foƌ that is 
offeŶsiue͛.63 Using the example of Abraham who had received angels in the likeness of men, 
Smith also advocated that people be particularly mindful to entertain strangers. In 
developing this point Smith reminded his listeners that Chƌist hiŵself ͚Đoŵes to ǀs iŶ the 
likenes of a poore man, of a laŵe ŵaŶ, & of a ďliŶd ŵaŶ͛, ƌeiteƌatiŶg that ͚happǇ aƌe theǇ 
that feede, or cloath, or harbour, or visite him, ǁheŶ he Đoŵŵeth thus affliĐted͛.64 In using 
the prospect of receiving Christ in the guise of various forms of stranger, Smith provided a 
compelling reason and source of motivation for his listeners to carry out the provision of 
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hospitality. Such explanations of who should be in receipt of hospitality were useful in 
providing specific guidance to hosts and reminding the public who their duty was towards.   
 
 In addition to this, in discussions on who the recipients of hospitality in Elizabethan 
England should be, ideas about the suitability of these recipients in terms of their religion 
began to be put forward. As part of the revised view of hospitality being put forward, 
preachers and authors sought to exhort people to provide for fellow Protestants by 
emphasising the importance of the household of faith. For example in 1578 Chaderton 
preached that whilst good works were necessary for the relief of all, they should be directed 
toǁaƌds the Ŷeeds ͚espeĐiallǇ of those ǁhiĐh aƌe of the housholde of faǇth͛.65 This view was 
based upon scriptural evidence in the form of Galatians 6:10 and the instruction to be 
especially good to those who were of the household of faith. It should be acknowledged 
that what constituted the household of faith could depend on the individual speaking or 
ǁƌitiŶg aďout it. As PatƌiĐk ColliŶsoŶ has oďseƌǀed, this Đould ŵeaŶ the ŵiŶistƌǇ oƌ ͚the 
oƌdiŶaƌǇ distiŶĐtioŶ ďetǁeeŶ ǁoƌthǇ aŶd uŶǁoƌthǇ͛.66 In the case of puritans, arguments 
about the household of faith could also refer to those who were visibly godly.
67
 That there 
was a concern to provide for those who held Protestant views can be seen in the work of 
certain authors who by the 1590s were making calls for guests to be questioned so as to 
ascertain the suitability of their religious beliefs before any hospitality was given. Writing in 
1593 Philip Stubbes outlined his position that nobody should provide anyone with relief 
without exception and instead should use discretion in their giving.
68
 The first thing that 
Stubbes advocated should be undertaken by hosts as part of the process of providing 
hospitalitǇ to guests ǁas ͚to ĐoŶfeƌƌe ǁith theŵ ;ďefoƌe ǁe geue theŵ aŶǇ thiŶgͿ of the 
word of God, of religion, to the ende, wee may knowe, whether they bee true Christians 
iŶdeede, oƌ Ŷo͛.69 Along similar lines, although writing about alms giving rather than 
hospitality in particular, William Vaughan in 1600, argued that they should not be given by 
hosts without exception.
70
 IŶstead he adǀoĐated ͚that theǇ aƌgue ǁith theŵ touĐhiŶg theiƌ 
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religion, before they giue them any thing, to the end, they may vnderstand, whether they be 
tƌue PƌotestaŶts, oƌ foƌǁaƌd Papists, oƌ Atheists͛.71 Such words demonstrate how these 
Protestant writers were keen for only those deemed to be suitable in a religious sense to be 
accepted as guests.  
 
In an extension to the idea that those of the household of faith should be prioritised 
it was emphasised by some that Protestant exiles should be especially afforded hospitality. 
The requirement to provide for exiles was interpreted from Romans 12:13 with its 
instruction that Christians must distribute according to the needs of the Saints. As Felicity 
Heal has Ŷoted the ǁaǇ iŶ ǁhiĐh this teǆt ǁas eŵploǇed ƌepƌeseŶted ͚a ŵoƌe speĐifiĐallǇ 
Protestant contribution to some amendment of the notion of hospitalitǇ͛.72 Protestant 
preachers and authors took the text to mean that Protestants exiled to the continent should 
be provided for first in the context of hospitality.
73
 It was this idea of providing hospitality to 
exiles which, as Felicity Heal notes, also proved attractive amongst the first generation of 
prominent Elizabethan Protestants who had spent time in exile themselves.
74
 The 
correspondence of some prominent Protestant exiles with their former hosts on the 
continent demonstrates how many of those who had been exiled still held those who had 
given them hospitality in kind regard. Figures such as John Jewel, Laurence Humphrey, 
Thomas Lever and Edmund Grindal all made a point of thanking their hosts for the kindness 
and hospitality they had received in exile.
75
 Writing to Henry Bullinger from Coventry in July 
1560, Thomas Lever took it upon himself to thank the people of Zurich on behalf of all those 
ǁho had ƌesided theƌe foƌ ͚ŵuĐh Ŷeeded hospitalitǇ theƌe affoƌded to us eǆiles foƌ Đause of 
Chƌist͛.76 Such words suggest that their reception of hospitality from places like Zurich, left a 
positive impression of the practice on the minds of those who had experienced it. One 
example of the importance of Protestant exiles being discussed by those seeking to give 
advice on hospitality can be seen in the preaching of one of the most high profile 
ecclesiastical figures to address the subject, the at one point Bishop of London and 
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Archbishop of York Edwin Sandys. In a sermon preached by hiŵ at Paul͛s Cƌoss he stated 
that ͚hospitalitǇ hath ƌespeĐt uŶto all ŵeŶ, ďut ĐhieflǇ to stƌaŶgeƌs, ŶaŵelǇ suĐh as aƌe of 
the household of faith, aŶd aƌe dƌiǀeŶ out of theiƌ ĐouŶtƌǇ foƌ the pƌofessioŶ of Chƌist͛s 
gospel͛.77 Robert Allen was another figure to later advocate the importance of the Saints in 
his ǁƌitiŶg aŶd outliŶed hoǁ it ǁas ͚ďest of all doe theǇ, ǁhiĐh dipose aŶd giue theŵselues 
to puƌsue hospitalitie, aŶd to distƌiďute to the “aiŶts ŵost ƌeadilǇ͛.78 This shows how certain 
figures were keen to prioritise those who it was felt had made some personal sacrifice for 
the good of the Protestant faith.  
 
In conclusion, exhortations to hospitality produced during the Elizabethan period put 
forward a revised view of hospitality influenced by religious change and Protestantism. 
PƌeaĐheƌs aŶd ǁƌiteƌs used sĐƌiptuƌal eǀideŶĐe to deŵoŶstƌate hospitalitǇ͛s ĐƌedeŶtials as 
part of God͛s ǁoƌd aŶd hoǁ it ǁas a fƌuit of the PƌotestaŶt faith, aŶd sepaƌate it fƌoŵ the 
Catholic doctrine of salvation through good works. Religious change also opened up the 
possibility for comparison between regimes, and it is clear that some preachers and writers 
were anxious about being seen in unfavourable terms compared to their Catholic 
predecessors on issues such as hospitality. This is not to say that these preachers and 
writers were saying that Catholics were superior in their hospitality, but that they were 
doing so with the wrong intentions. It is here where it is clear that Protestant preachers and 
authors sought to take ownership of hospitality, and exhort people to follow their revised 
view of hospitality backed up by scriptural evidence. This extended to ideas concerning the 
suitability of recipients of hospitality. Levels of dedication to the Protestant faith were used 
to determine who should take precedence in the provision of hospitality, suggesting a 
degree of selectiveness had begun to gain traction in the revised view of hospitality. 
Through this hospitality could be disassociated with Catholic doctrine and practice, and an 
attempt to implement their reshaped ideas of a Protestant based form of hospitality into 
English society could be made. Whilst exhortations aimed to put forward an ideal view of 
hospitality for a Protestant society, that those at the forefront of implementing religious 
change into Elizabethan England were able to reinforce these messages through their own 
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practice practise of hospitality is up for debate. As such it is to the practice of hospitality 
amongst the Elizabethan clergy to which we now turn. 
 
 
39 
 
Hospitality in Practice 
 
Whilst hospitality was enjoined of all of the Christian faith, it was recognized as a particular 
requirement of the clergy. Members of the clergy were expected to practice practise 
hospitality on an individual basis and act as good examples to others in doing so.
1
 It was the 
Bishops who faced the most expectation to conduct themselves in a hospitable manner. As 
FeliĐitǇ Heal poiŶts out this ƌelated to theiƌ positioŶ ͚as the desĐeŶdaŶts of those ǁho, iŶ the 
eaƌlǇ ChuƌĐh, ǁeƌe ƌespoŶsiďle foƌ the Đaƌe of the ĐoŵŵuŶitǇ͛.2 The requirement of the 
Bishops to be hospitable was recognized in the work of Protestant writers and preachers 
duƌiŶg Elizaďeth I͛s reign. Thomas Becon writing in 1569 outlined the three areas of duty 
incumbent upon Bishops and Ministers. These included spreading the gospel to their flocks 
and following doctrine so they may teach by good example in their own lives.
3
 It was the 
third of these areas which related directly to hospitality, with Becon explaining how they 
were ͚to relieue y^[...] poore & nedie with such goods as they receaue of y^[...] Church, 
either by maintaining hospitalitie, or els by some other godly meanes͛ ͚to ƌelieue ye poore & 
nedie with such goods as they receaue of y
e 
Church, either by maintaining hospitalitie, or els 
ďǇ soŵe otheƌ godlǇ ŵeaŶes͛.4 Scriptural precept outlining the role of the Bishop was also 
employed by Becon as further evidence to back up his point. Citing 1 Timothy 3:2-4, he 
affiƌŵed that ͚a Bishop ŵust ďe a ŵaiŶtaǇŶeƌ of hospitalitie͛.5 It should be reiterated that 
these expectations were not solely confined to the Bishops but the clergy in a wider sense. 
As Heal eǆplaiŶs, ͚Đaƌe of the pooƌ, aŶd ŵateƌial suppoƌt of the ĐoŵŵuŶitǇ ďeĐaŵe paƌt of 
the threefold sustenance that was expected of all those chosen to follow in the steps of the 
Apostles͛.6 Meeting these expectations in practice involved the whole of the clergy 
assuming the role of host and providing for guests.     
 
It is apparent that during the Elizabethan period some preachers harboured the 
suspicion that hospitality was not being properly practiced practised by their fellow clergy. 
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In 1574 Edward Hake criticised the self-interest of the clergy.
7
 Addressing pastors, preachers 
and pillars of the Church, he accused them of being more concerned with building up their 
own personal wealth rather than sustaining the Church. Referencing the neglect of 
hospitalitǇ Hake stated ͚a gƌeat Ŷuŵďeƌ of Ǉou…ǁǇl ĐouŶteƌfaitelǇe séeme to bée carefull in 
feediŶg of soules…aŶd foƌget altogetheƌ the ƌeléeuiŶg of ďodǇes͛.8 Hake also made the 
suggestion that some were providing small amounts of hospitality but with the aim of 
diverting attention away from their lack of diligence in other areas of their duty. He outlined 
hoǁ soŵe ǁeƌe ͚so ǀaiŶegloƌious iŶ a litle reléeuing of the bodyes of the needy, that they 
thinke the same theyr counterfeit hospitality to be a sufficient discharge of themselues, and 
defeŶĐe of theiƌ floĐk͛.9 This reinforces the importance that was attached to approaching 
the practice of hospitality with honest intentions. Towards the end of the Elizabethan period 
criticism of the clergy and their hospitality was still being put forward, as can be seen in a 
sermon preached by John Howson in 1597. The focus of his criticism was simony, described 
as ͚the ǀtteƌ ǀŶdooiŶg of the state of the CleƌgǇ͛.10 HoǁsoŶ Đlaiŵed that ͚this ďuǇiŶg aŶd 
selling in the Church of God, this Simony, doth remoue all hospitality, and all meanes of 
hospitalitǇ fƌoŵ the state of the Cleƌgie͛.11 If a clergyman was engaged in the buying and 
selling of church offices they would have no settled household from which to provide for 
guests. The laĐk of hospitalitǇ ǁas peƌĐeiǀed as pƌoďleŵ ďeĐause iŶ HoǁsoŶ͛s eǇes it 
hiŶdeƌed the effeĐtiǀeŶess of pƌeaĐhiŶg as ͚the ǁoƌd of iŶstƌuĐtioŶ dooth Ŷot peaƌĐe the 
ŵiŶde of the Ŷeedie, ǀŶlesse the haŶd of ŵeƌĐie doo fuƌtheƌ ĐoŵŵeŶd it ǀŶto hiŵ͛.12 With 
the iŵpoƌtaŶĐe plaĐed upoŶ God͛s ǁoƌd ǁithiŶ PƌotestaŶt thought, suĐh ĐoŶduct could do 
ŶothiŶg to fuƌtheƌ the faith͛s Đause.  
 
One can also see that high profile secular figures had reservations about the 
standard of hospitality kept by some members the clergy. Writing to Matthew Parker in 
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November 1569 the Lords of the Council outlined concerns over the standards being set by 
the Bishops. Theiƌ letteƌ stated that ͚ǁe kŶoǁ that soŵe of the ďishops of the ƌealŵ aƌe to 
be more commended than some other for preaching, teaching, and visiting of their 
dioceses, yea and for good hospitalitǇ͛.13 Whilst not as harsh in their criticisms of the 
ĐleƌgǇ͛s appƌoaĐh to hospitalitǇ as Hake aŶd HoǁsoŶ, this shoǁs that theƌe ǁas a feeliŶg 
that the level to which hospitality was being practiced practised amongst those in the 
highest ecclesiastical offices was suffering from a lack of consistency.  
 
It is the notion of a lack of consistency which characterises the realities of how 
hospitality was actually practiced practised by the entirety of the clergy in Elizabethan 
England. There were various circumstances in which hospitality was practiced practised by 
members of the clergy such as within their own peer group and within the parish. There are 
examples of good hospitable practice, with John Jewel in particular standing out as an 
example of someone dedicated to the provision of hospitality. Whilst preachers such as 
HoǁsoŶ aŶd Hake ŵaǇ haǀe ďeeŶ oǀeƌzealous iŶ theiƌ ĐoŶdeŵŶatioŶ of the ĐleƌgǇ͛s 
approach to hospitality, it is evident that there were instances of neglect. Visitation articles 
and injunctions show how issues such as non-residence were of concern to Bishops who 
were looking for hospitality to be properly carried out by those working throughout their 
dioceses. Although it must also be acknowledged that records such as those produced at 
visitation necessarily highlight negative cases, with good examples of hospitality often going 
unreported. Overall, it is clear that personal motivation played a significant part in the 
extent to which members of the clergy practiced practised hospitality and the form which 
this took.   
  
One circumstance in which hospitality was practiced practised by members of the 
clergy during the Elizabethan period was amongst their peers, including fellow members of 
the clergy. One instance of this can be seen in a set of statutes produced in 1562 for 
Salisbury Cathedral following a visitation by Bishop John Jewel. The basis for the giving of 
hospitalitǇ iŶ this Đase ǁas a loŶg staŶdiŶg pƌeĐedeŶt. The ͚statute ĐoŶĐeƌŶiŶg the Feasts 
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pƌoǀided ďǇ the Fouƌ DigŶitaƌies͛, desĐƌiďed hoǁ ͚the DeaŶ, PƌeĐeŶtoƌ, ChaŶĐelloƌ aŶd 
Tƌeasuƌeƌ…aƌe ďouŶd iŶ aĐĐoƌdaŶĐe ǁith old Đustoŵ, if theǇ ďe at hoŵe, thƌiĐe a Ǉeaƌ oŶ 
certain statutory days to give a repast, and have open house for all the Church͛s 
MiŶisteƌs͛.14 This suggests that in the case of Salisbury Cathedral and hospitality old Catholic 
customs were maintained in place. It is also apparent that in this case of clergy to clergy 
hospitality, there was a failure to fulfil the requirements. The statute described that those 
who were away or did not want to be present and incur the expense of providing hospitality 
on the three days outlined, left behind only six shillings to cover the costs of the reception 
of other ministers to this Cathedral, somethiŶg desĐƌiďed as aŶ aĐt of ͚uŶfaiƌŶess͛.15 In order 
to ƌeŵedǇ this the statute deĐƌeed that ͚if aŶǇ of those DigŶitaƌies fƌoŵ this daǇ shall ďǇ 
chance be absent from the College at the time at which this feast is to be prepared, he shall 
hire some other of the Canons-ƌesideŶtiaƌǇ to peƌfoƌŵ seƌǀiĐe iŶ God͛s house aŶd ŵake 
feast as usual in the house in place of him, and shall contribute towards his charges not less 
thaŶ foƌtǇ shilliŶgs͛.16 The putting in place of measures ensuring that visiting clergy 
members would be sufficiently provided for illustrates how there was a desire to ensure 
that a deficiency in hospitality would be rectified.    
 
Whilst John Jewel may have been concerned with the lax nature of other members 
of the ĐleƌgǇ͛s hospitalitǇ, as aŶ individual he represents an example of a member of the 
clergy whose own personal hospitality was carried out to a high standard. Jewel also acts as 
another example of how the clergy gave hospitality to their peers, in this case towards his 
former friend from time spent in exile the Swiss protestant Herman Folkerzheimer. In a 
letter sent by Folkerzheimer in August 1562 to Josiah Simler, himself a friend of Jewel from 
their time spent together in Zurich,
17
 Folkerzheimer heaped praise upon the reception he 
received from Jewel during a visit to Salisbury.
18
 He describes the exceptionally warm 
welcome he received from Jewel and his impressive palace and elaborate gardens within 
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which he entertained.
19
 Folkeƌzheiŵeƌ ǁas takeŶ huŶtiŶg ďǇ soŵe of Jeǁel͛s atteŶdaŶts aŶd 
also to see Stonehenge by Jewel himself.
20
 The magnificent food provision was also hinted 
at, ǁith Folkeƌzheiŵeƌ ǁƌitiŶg ͚hoǁ ĐaŶ I desĐƌiďe to Ǉou the aďuŶdaŶĐe oƌ ŵagŶifiĐeŶĐe of 
the silǀeƌ plate?͛21 Folkerzheimer viewed this provision by Jewel in a selfless light, describing 
hoǁ ͚Ǉet gƌeat as it is, it does Ŷot seeŵ to affoƌd ŵuĐh pleasuƌe to its possessoƌ, aŶd 
appeaƌs to haǀe ďeeŶ pƌoǀided ƌatheƌ foƌ his guests͛ sake thaŶ his oǁŶ͛.22 Letters written 
from Jewel to both Peter Martyr and Josiah Simler also in August 1562 suggest that such 
hospitality was in part motivated by an enjoyment gained from the keeping of the company 
of friends and reminiscing about the past. Writing to Simler, Jewel described the 
conversations he and Folkerzheimer had about topiĐs suĐh as )uƌiĐh aŶd hoǁ ͚I haǀe Ŷoǁ 
the entire benefit of those delightful conversations, which, to say the truth, I rather envied 
Ǉou the eŶjoǇŵeŶt of͛.23 He siŵilaƌlǇ told MaƌtǇƌ ͚as ofteŶ as ǁe talk togetheƌ aďout 
yourself, and Bullinger, your wife, your whole family, and all Zurich, how sweetly and with 
ǁhat pleasuƌe do ǁe ĐoŶǀeƌse!͛.24 Such statements demonstrate how hospitality could be a 
mutually beneficial act. This also ties into the arguments of Ilana Krausman Ben-Amos and 
the role that human exchange had to play in informal support such as hospitality, with the 
host and the guest transferring help between one another.
25
 In this example, Folkerzheimer 
enjoyed the reception he received from Jewel and in return Jewel was able to enjoy the 
company and conversation of his friend whilst also demonstrating his credentials as an 
excellent host.   
   
 The evidence of visitation articles and injunctions from the Elizabethan period also 
provide insight into how hospitality was being practiced practised in the parishes, 
highlighting the concerns amongst those at the highest level of the church hierarchy 
regarding the standards which the parish clergy were setting as regards hospitality. Where 
hospitality was enquired about it was most often done so within the context of non-
residence, and Bishops often wanted to know what provision was being made for the poor 
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by the parish clergy in the event of their absence. Archbishop Matthew Parker in his articles 
for the Province of Canterbury in 1560, although not mentioning hospitality directly, did 
eŶƋuiƌe as to ͚ǁhetheƌ Ǉouƌ paƌsoŶs aŶd ǀiĐaƌs ďe ƌesideŶt ĐoŶtiŶuallǇ upoŶ theiƌ 
ďeŶefiĐes͛, aŶd also ͚ƌelieǀe the pooƌ ĐhaƌitaďlǇ to theiƌ aďilitǇ͛.26 IŶ ϭϱϳϱ, Paƌkeƌ͛s aƌtiĐles 
foƌ WiŶĐhesteƌ dioĐese did eǆpliĐitlǇ ask ͚ǁhether they keep competent hospitality 
according to their living, and if they be not resident whether they bestow the fortieth part 
of theiƌ liǀiŶg ǇeaƌlǇ aŵoŶgst the pooƌ, if theiƌ liǀiŶg ďe aďoǀe tǁeŶtǇ pouŶds a Ǉeaƌ͛.27 
Bishop John Parkhurst in articles to be inquired of in his diocese of Norwich in 1569, 
similarly wanted to know if their vicar or parson kept residence and hospitality and how 
many other benefices they had.
28
 Continuing to be aware of the threat that non-residence 
posed to the practice of hospitality amongst the parish clergy, Parkhurst also enquired as to 
͚ǁhetheƌ Ǉe kŶoǁ aŶǇ paƌsoŶ oƌ ǀiĐaƌ that sell theiƌ ďeŶefiĐe to ŵeƌe laǇŵeŶ, aďseŶtiŶg 
theŵselǀes fƌoŵ the saŵe, to the…deĐaǇ of hospitalitǇ͛.29 
 
EdǁiŶ “aŶdǇs͛ aƌtiĐles foƌ WoƌĐesteƌ dioĐese in 1569 included an enquiry into the 
staŶdaƌds of the loĐal ŵiŶisteƌs iŶĐludiŶg ǁhetheƌ theǇ ͚diligeŶtlǇ ǁaiteth upoŶ his offiĐe 
aŶd keep hospitalitǇ͛.30 In 1571, this time in articles for London diocese, the issue of non-
residence cropped again with Sandys͛ ǁaŶtiŶg to kŶoǁ if ŵiŶsteƌs ĐoŶtiŶuallǇ ƌesided upoŶ 
their benefices and kept hospitality.
31
 IŶ the eǀeŶt of a ŵiŶisteƌ͛s ŶoŶ-residence it was 
enquired as to what measures were put in place to ensure continued good service and care 
of the parish poor. The aƌtiĐles asked ͚ǁhetheƌ, ďeiŶg Ŷot ƌesideŶt, theǇ leaǀe theiƌ Đuƌes to 
an unlearned or lewd person or do not distribute yearly among their poor parishioners the 
fortieth part of the fruits of their benefices, the same being of the yearly value of twenty 
pouŶds oƌ aďoǀe͛.32 This indicates that Sandys was concerned that the right type of people 
be in place to serve the parishes, reflecting his concerns shown in exhortations to provide 
hospitality for the right type of people, namely former exiles. Similarly, Edmund Grindal in 
both York Province in 1571 and Canterbury Province in 1576 asked about the residency of 
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their ministers and whether hospitality was kept.
33
 If residency was not kept, Grindal also 
wanted to know what they did in order to provide for and relieve the poor in their parish.
34
 
Other Bishops to enquire into the keeping of hospitality within their dioceses included 
Bishop Freke in Rochester in 1572-ϳϰ ǁho asked ͚ǁhat hospitalitǇ he keepeth aĐĐoƌdiŶg to 
the poƌtioŶ oƌ aďilitǇ of his liǀiŶg͛.35 Bishop Cooper in Lincoln, although not specifically 
mentioning hospitality, shared the same concern as other Bishops for the relief of the poor 
in the event of non-ƌesideŶĐe ďǇ the ŵiŶsteƌ iŶ askiŶg ͚ǁhetheƌ paƌsoŶs oƌ ǀiĐaƌs Ŷot 
resident give the forty part of their benefice (being above twenty pounds by year) to the 
ƌelief of the pooƌ oƌ Ŷo͛.36 Overall, the evidence of visitation articles and injunctions infer 
that there was a suspicion amongst Elizabethan Bishops that not all of the parish clergy 
were providing hospitality within their parishes, with non-residence viewed as the main 
barrier to this. The repeated need to enquire about this by various Bishops based in 
different areas suggests that such a problem may well have existed throughout England, 
although the fact that such sources were designed to root out problems must also be 
acknowledged and the extent to which hospitality may have been neglected not over 
stated.  
 
It is also clear that the Elizabethan clergy faced significant challenges to their ability 
to provide hospitality, one of these being financial constraints. Preachers made complaints 
to the effect that the clergy lacked the necessary means with which they could live up to the 
standards of hospitality expected of them. Henry Smith preached upon the lack of resources 
available to the clergy in making reference to the Levites and the cities of refuge, arguing 
that ͚the tƌue MiŶisteƌs of ouƌ daǇes haue Ŷo Đities of ƌefuge foƌ otheƌs, foƌ theǇ haue ŶoŶe 
for themselues: they haue not where with to relieue the wants of others, for they haue not 
to ƌelieue theiƌ oǁŶe͛.37 Thoŵas White pƌeaĐhiŶg at Paul͛s Cƌoss in 1589 focused upon the 
Bishops. He acknowledged the requirement of the Bishops to be providers of hospitality but 
also alluded to the difficulties of realising this requirement, stating his belief that they must 
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haǀe the ŵeaŶs to ďe aďle to pƌoǀide this suppoƌt. He said ͚it is tƌue that a Bishop should be 
giuen to Hospitality…aŶd I thiŶke he ŵust haue ǁheƌeǁithal too͛.38 William Harrison in his A 
Description of England also outlined the financial problems faced by the Bishops, including 
͚the ĐuƌtailiŶg of theiƌ liǀiŶgs, oƌ eǆĐessiǀe pƌiĐes ǁheƌeuŶto thiŶgs aƌe gƌoǁŶ͛. 39   
 
James Pilkington, Bishop of Durham, in commenting upon the lack of resources 
aǀailaďle to the Bishops ǁƌote ͚if Ǉe deŵaŶd, ǁhǇ soŵe ďishops haǀe so little laŶds, feǁ 
houses and parks, the reasons also be sundry: but surely, few or none have so much as to 
keep them out of debt, or to maintain that hospitality which is looked for at theiƌ haŶds͛.40 
Carrying on from his criticism of the way in which Catholics had practiced practised 
hospitality, Pilkington laid the bulk of the blame at the feet of their Catholic predecessors, 
who upon realising they faced being replaced by those of the gospel gave away their assets 
to figuƌes iŶĐludiŶg ͚ǁoŵeŶ, ĐhildƌeŶ, hoƌsekeepeƌs͛.41 Pilkington asked those who 
unfavourably compared the Protestants housekeeping with that of their Catholic forbears to 
ĐoŶsideƌ ͚hoǁ ďaƌelǇ theǇ Đaŵe to theiƌ liǀiŶgs…ǁhat Đhaƌges theǇ ďeaƌ foƌ fiƌst-fruits, 
suďsidies aŶd teŶths…hoǁ theǇ laĐk all household stuff aŶd fuƌŶiture at their entering; so 
that foƌ thƌee Ǉeaƌs͛ spaĐe theǇ ďe Ŷot aďle to liǀe out of deďt, aŶd get theŵ ŶeĐessaƌies͛.42 
All of these observations suggest a frustration at the financial barriers that were perceived 
to be standing in the way of the ability of the clergy, and especially the Bishops, to fulfil their 
duties and provide hospitality to the standards they would wish.  
 
Felicity Heal has discussed the economic problems facing the clergy, arguing that 
͚the gƌeatest sigŶifiĐaŶĐe of fiŶaŶĐial pƌoďleŵs was that they distracted clergy, at all levels 
of the ĐhuƌĐhes, fƌoŵ theiƌ pƌiŵaƌǇ spiƌitual duties͛.43 In the case of the Bishops, the 1559 
Act of Exchange allowed the crown to take episcopal lands into its own hands and lease 
episcopal property back to itself on a long term basis, thus depriving the Bishops of valuable 
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assets.
44
 As Heal eǆplaiŶs ͚theƌeafteƌ the stoƌǇ of episĐopal possessioŶs ǁas oŶe of ĐoŶstaŶt 
struggle to protect them against the predatory interests of courtiers and members of the 
elite ǁho tuƌŶed to the ĐƌoǁŶ foƌ ŵateƌial ƌeǁaƌds͛.45 Taxation and the requirement to 
collect taxes in their own dioceses was another source of financial pain for the Elizabethan 
Bishops. That this resulted in debts is pointed out, although that some coped with this 
better than others is also noted by Heal.
46
   
 
That certain Bishops were anxious about issues such as the Act of Exchange, taxation 
and payments and increasing debts, and that this was impacting upon their ability to 
provide hospitality is apparent. One figure to display such anxieties was Matthew Parker. In 
a letter to Sir Nicholas Bacon outlining his reluctance to being appointed as Archbishop of 
CaŶteƌďuƌǇ, Paƌkeƌ disĐussed his iŶaďilitǇ to fuƌŶish his household haǀiŶg oŶlǇ ͚thiƌtǇ pouŶds 
in my purse, Ŷot teŶ shilliŶgs ŵoƌe, ǁheƌeof I haǀe ǁasted a good paƌt͛.47 Another letter 
sent from Parker and four other Bishops elect to Queen Elizabeth in October 1559, 
concerning the 1559 Act of Exchange and seeking a deal to do with matters concerning this 
act, also set out a list of petitions to the Queen should the deal not be acceptable. The 
Queen was asked to consider the substantial expenses the Bishops had to bear, and 
theƌefoƌe ͚to suffeƌ us to eŶjoǇ the half-Ǉeaƌ͛s ƌeŶt last past at MiĐhaelŵas, aŶd that our 
first-fruits may be abated and distributed into more years, for the better maintenance of 
hospitalitǇ͛.48 Other Bishops also showed similar concerns. The Bishop of Winchester in May 
1595 outlined his financial struggles including the various payments he was required to 
make, the fact that his revenues came in at £180 less than the valuation he was given, and 
the need to spend £300 a year on repairs.
49
 The effeĐt of this ǁas ͚I haǀe little left foƌ 
hospitality, finding of servants, furniture, the solemnities of “t. Geoƌge͛s daǇ͛.50 The fact that 
such complaints were still being made by 1595 suggests that the Bishops were expected to 
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ŵaŶage the situatioŶ theŵselǀes. As Heal states, ͚ǁhile the ƋueeŶ liǀed theƌe ǁas little 
relief, despite the conspicuous favour she Đould oŶ oĐĐasioŶ displaǇ to iŶdiǀiduals͛.51 
 
That members of the clergy other than the Bishops also faced financial constraints to 
their ability to provide hospitality can be seen. In a letter to William Cecil dated between 
1563 and 1564, Matthew Parker displayed concern that the rest of the clergy would struggle 
to measure up to public expectations of hospitality and feel pressure to spend beyond their 
ŵeaŶs. He outliŶed his feeliŶgs iŶ statiŶg ͚hoŶest ŵiŶisteƌs Ŷeed Ŷot to ďe aďashed ǁithiŶ 
themselves to eǆpeŶd Ŷo ŵoƌe thaŶ theǇ ŵaǇ, Ǉet the ǁoƌld looketh foƌ poƌt agƌeeaďle͛.52 
As Heal poiŶts out ͚litigatioŶ aďout tithe; teŶsioŶs ǁith patƌoŶs, oƌ ǁith faƌŵeƌs aŶd lessees; 
the Ŷeed to puƌsue otheƌ souƌĐes of pƌofit: all these Đould ďuƌdeŶ a ĐleƌiĐ͛.53 Some areas of 
the church struggled to attract clerics due to poor levels of pay, and the clergy working in 
urban areas were particularly likely to struggle due to their reliance on personal tithes and 
offerings.
54
 As explained by Heal, cities like York saw the clergy regularly turn to pluralism 
and non-residence in order to be able to cope financially.
55
 When facing such issues 
ƌegaƌdiŶg fiŶaŶĐe, the task of plaĐatiŶg a puďliĐ lookiŶg foƌ ͚poƌt agƌeeaďle͛ ǁould ďe 
fraught with difficulties.   
  
Despite this it must be acknowledged that not all members of the clergy were 
affected by financial struggles. The aforementioned Bishop of Salisbury John Jewel was able 
to leave behind £600 upon his death such was his conscientious approach to household 
management.
56
 Jeǁel͛s monetary ability, alongside his desire, to provide hospitality can also 
be seen in his being able to send money to others to help them in the provision of 
hospitalitǇ. IŶ August ϭϱϲϮ he seŶt teŶ FƌeŶĐh ĐƌoǁŶs to Peteƌ MaƌtǇƌ ͚ǁhiĐh I desiƌe ŵaǇ 
be expended, at the discretion of yourself and Bullinger, upon a public supper in your 
common-hall, to which may be invited, as usual, the ministers of the churches, and young 
studeŶts, aŶd aŶǇ otheƌs ǁho Ǉou ŵaǇ thiŶk fit͛.57 Others appear to have been commended 
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for their hospitality in spite of their lowly revenues. In a letter dated 1563 from Thomas 
Becon to the Bishop of Norwich John Parkhurst, Becon showed his admiration for 
Paƌkhuƌst͛s ͚suĐh aŶd so Ŷotaďle͛ hospitalitǇ iŶ spite of his ǇeaƌlǇ ƌeǀeŶue ďeiŶg ͚ŵuĐh 
iŶfeƌiouƌe to otheƌs͛.58 It ǁas Paƌkhuƌst͛s ƌeĐeptioŶ of the pooƌ, oƌ ͚pooƌe Chƌist iŶ his 
ŵeŵďeƌs͛ ǁhiĐh ƌeĐeiǀed pƌaise. ‘atheƌ thaŶ feediŶg the pooƌ at the gates ǁith sĐƌaps of 
food desĐƌiďed as ͚ŵaŶǇ tiŵes to ǀile foƌ dogges͛, theǇ ǁeƌe ͚ďƌought iŶto Ǉour house, set at 
the table, hauing ministred vnto him, all goode thinges necessary for the reliefe of his 
Đaƌefull state͛.59  
 
In the case of the parish clergy during the Elizabethan period, the fact that they 
faced financial struggles was also not necessarily anything new. As Heal points out the pre-
Reformation parish clergy had very limited resources and lacked the required number of 
assistants needed in order to provide good hospitality.
60
 The financial situation of the parish 
clergy in Elizabethan England was also not universally negative. According to Heal taxation 
did not become an acute problem until the 1590s with the war crisis, and inflation made the 
livings of some increase in value across the period.
61
 William Harrison claimed that the 
ElizaďethaŶ ĐleƌgǇ saǁ ͚the pooƌ ofteŶeƌ fed geŶeƌallǇ thaŶ heƌetofoƌe theǇ haǀe ďeeŶ͛, 
compared to the pre-‘efoƌŵatioŶ ǁheƌe fiŶaŶĐial ĐoŶstƌaiŶs ŵeaŶt ͚oŶlǇ a feǁ ďishops aŶd 
douďle oƌ tƌeďle ďeŶefiĐed ŵeŶ did ŵake good Đheeƌ at Chƌistŵas oŶlǇ͛.62 Although one 
may expect a figure such as Harrison to make an unfavourable assessment of Catholic 
hospitality. However, overall it is clear that there were members of the Elizabethan clergy at 
all levels facing financial challenges to their ability to provide hospitality, thus reinforcing 
hoǁ ĐiƌĐuŵstaŶĐes of the iŶdiǀidual Đould affeĐt hospitalitǇ as ǁell as the iŶdiǀidual͛s oǁŶ 
personal motivation for providing.   
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Another issue which impacted the practice of hospitality amongst the clergy was 
clerical marriage. One way in which permission for the clergy to marry in Elizabethan 
England affected hospitality was to add provision for the family to the duties of the clergy. 
As Heal eǆplaiŶs ͚pƌoǀisioŶ foƌ the faŵilǇ Ŷoǁ ďeĐaŵe a ŵatteƌ of ŶeĐessitǇ, aŶd the Ŷatuƌal 
predilection of prelates for their children made them reluctant to invest their accumulated 
ǁealth iŶ tƌaditioŶal ǁaǇs͛.63 The notion of greed amongst the clergy is also relevant here, 
associated with the clergy wanting to preserve their resources for their own families. As 
fuƌtheƌ desĐƌiďed ďǇ Heal ͚iŶ the Đase of the ďishops…aǀaƌiĐe ǁas ofteŶ seeŶ as the ŵajoƌ 
explanation for a decline in open entertainment, and avarice was regularly connected to the 
desiƌe of pƌelates to pƌoteĐt theiƌ faŵilies͛.64 It is apparent that at an official level the wives 
and children of the clergy were seen as an obstacle to the practice of hospitality amongst 
the ĐleƌgǇ, iŶ teƌŵs of the effeĐt theǇ had oŶ ĐleƌgǇ͛s ǁilliŶgŶess to speŶd. Williaŵ CeĐil 
bemoaned the tendency of the clergy to store up money with their families in mind 
ĐoŵŵeŶtiŶg that ͚the ďishops aŶd ĐleƌgǇ that shuld ďǇ theƌ teaĐhiŶg and devotion and 
speciallye by hospitallyte and releyvng of the poore men wyn credit amyngst the people, ar 
ƌatheƌ despised thaŶ ƌeǀeƌeŶĐed aŶd ďeloǀed͛.65 IŶ ϭϱϳϱ aŶ ͚AĐt ĐoŶĐeƌŶiŶg good hospitalitǇ 
aŵoŶg the ĐleƌgǇ͛ also stated that ͚ample revenues were granted the clergy that they might 
show hospitality, but many, being now married, neglect it, keep fewer servants, and reserve 
theiƌ iŶĐoŵes foƌ theiƌ ĐhildƌeŶ͛.66 
 
However, it must be acknowledged that it is certainly not the case that clerical 
marriage was universally thought of as having a negative effect on the practice of hospitality 
aŵoŶgst the ĐleƌgǇ. IŶdeed soŵe saǁ the ĐleƌgǇ͛s ǁiǀes as a positiǀe ďeŶefit to hospitalitǇ. 
Williaŵ HaƌƌisoŶ, iŶ ƌefeƌeŶĐe to the ĐleƌgǇ, Đlaiŵed that ͚touĐhiŶg hospitalitǇ, there was 
never any greater used in England, sith by reason that marriage is permitted to him that will 
Đhoose that kiŶd of life͛.67 According to Harrison within the households of those clergy who 
had theiƌ ǁiǀes liǀiŶg ǁith theŵ ͚theiƌ ŵeat aŶd dƌiŶk is ŵore orderly and frugally dressed, 
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theiƌ fuƌŶituƌe of household ŵoƌe ĐoŶǀeŶieŶt aŶd ďetteƌ looked uŶto͛.68 Matthew Parker in 
ǁƌitiŶg upoŶ the suďjeĐt of pƌiest͛s ŵaƌƌiages, also ŵade the ĐoŶŶeĐtioŶ ďetǁeeŶ faŵilies 
of the clergy, the keeping of residence and a good staŶdaƌd of hospitalitǇ. He asked ͚ǁheŶ 
was hospitalitie and residentie better kept, then when the Pastor had his familie in a place 
ĐeƌtaiŶ to ŵoue hǇŵ hoŵeǁaƌd?͛69 Eric Josef Carlson has argued that the clergy themselves 
approached the issue of cleƌiĐal ŵaƌƌiage ǁith a laĐk of eŶthusiasŵ, aŶd that theǇ ͚ďeaƌ faƌ 
more responsibility for the grudging and glacially slow recession of the ideal of a celibate 
ĐleƌgǇ iŶ the EŶglish ĐhuƌĐh thaŶ has pƌeǀiouslǇ ďeeŶ aĐkŶoǁledged͛.70 This has been 
disputed by Nancy Basler Bjorklund, who has seen the example of Matthew Parker as 
soŵethiŶg ǁhiĐh ͚uŶdeƌĐuts the geŶeƌalizatioŶ that siǆteeŶth-century English clergymen 
failed to ƌeĐeiǀed ŵaƌƌiage eŶthusiastiĐallǇ͛.71 The words of Parker in particular, in 
highlighting the benefits that came with having a wife, certainly back up BjoƌkluŶd͛s poiŶt 
and suggest that married members of the clergy saw having a wife as improving their own 
standards of hospitality. 
 
Some did, therefore, see positives to clerical marriage as opposed to seeing the 
resultant families as diverting resources away from hospitality. However, for those who did 
see clerical marriage as problematic for hospitality the negative perception they held led to 
instances of interference with the living arrangements of some of those who had wives, 
which in itself compromised the ability of the clergy to provide hospitality. Bishop Cox of Ely 
wrote to Mathew Parker in August 1561 on the subject of an edict from the Queen ordering 
͚pƌiests͛ ǁiǀes Ŷot to ƌeŵaiŶ iŶ Đolleges oƌ Đathedƌal ĐhuƌĐhes͛.72 Cox sympathised with the 
need for quietness where students resided, but in the case of cathedrals such orders by the 
Queen requiring wives and families to move out were expected to lead to increased levels of 
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non-residence as clergy members moved with their families. Describing the situation in Ely 
church, Cox outlined how it was home to one prebendary who continually lived in Ely church 
along with his family. Suggesting that any attempts to turn out such families would leave no 
oŶe iŶ plaĐe to keep up hospitalitǇ, Coǆ stated ͚tuƌŶ hiŵ out, doǀes aŶd oǁls ŵaǇ dǁell 
theƌe foƌ aŶǇ ĐoŶtiŶual housekeepiŶg͛.73 Parker himself in another letter addressed to 
Williaŵ CeĐil ƋuestioŶed Elizaďeth I͛s attitude toǁaƌds ŵaƌƌiage aŵoŶgst the Đlergy,74 and 
saǁ the effeĐt of eǆĐludiŶg the ĐleƌgǇ͛s ǁiǀes aŶd faŵilies as ďeiŶg ͚to dƌiǀe out hospitalitǇ 
iŶ Đathedƌal ĐhuƌĐhes͛.75 Parker saw it as unfair that lay people working in cathedrals could 
keep their families residing with them, but the clergy could not despite them being the ones 
to keep hospitalitǇ. He stated ͚hoƌsekeepeƌs͛ ǁaǀes, poƌteƌs͛, paŶtleƌs͛, aŶd ďutleƌs͛ ǁiǀes, 
may have their cradles going, and honest learned men expulsed with open note, who only 
keep the hospitalitǇ͛.76 Overall, one can see how the issue of marriage amongst the clergy 
acted as another circumstance which for some clergy members affected their ability to 
provide hospitality at points of the Elizabethan period, in terms of financing their own 
families but also due to negative reactions to clerical marriage and resultant orders passed 
down.    
 
In conclusion, it is apparent that in their practice practise of hospitality the clergy did 
not totally measure up to the expectations placed upon them. Instead the realities of life in 
Elizabethan England and the state of the Elizabethan church affected some of the ĐleƌgǇ͛s 
ability to practice practise hospitality at all, let alone to measure up to any ideal standard. 
There were various scenarios in which hospitality did take place, with figures such as John 
Jewel standing out as a particularly positive example of someone who took the expectation 
of being hospitable seriously. However, whilst many did make efforts to practice practise 
hospitality it is clear that figures such as Jewel were not necessarily the norm. Instead the 
extent to which hospitality was practiced practised was largely dependent on how 
interested the individual clergy member was in hospitality and the circumstances which they 
found themselves in. The most significant of these circumstances were the financial 
constraints faced by the Elizabethan clergy which had a strong impact on their ability to 
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provide hospitality, leaving many of them with a lack of necessary resources. Whilst many 
clergy members in the position of host seemingly struggled with their own poverty, how the 
issue of the poverty levels of guests should be tackled was a matter which received great 
amounts of attention in sermons and prescriptive literature on hospitality. It is this matter 
which we now focus upon.      
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Poverty and Hospitality 
 
Another key feature of the sermons and prescriptive literature produced about hospitality 
during the Elizabethan period was the attention paid to the issue of how the poor should be 
provided with hospitality. This is a subject worthy of attention in its own right because it 
yields evidence of the move towards the favouring of a selective form of hospitality by the 
eŶd of Elizaďeth I͛s ƌeigŶ. Wheƌe aƌguŵeŶts aďout the household of faith advocated that 
guests be provided for on the basis of their commitment to the Protestant faith, arguments 
on poverty advocated that it was the deserving poor who should be taken in and given 
hospitality. Religious change was again an important factor in this changing position on the 
poor. The rejection of the idea of salvation being achieved through good works meant that 
the source of motivation for individuals to provide charity in an indiscriminate manner in 
pursuit of this salvation was undermined. That this led to a quick shift towards the favouring 
of a more selective way of providing hospitality to the poor is by no means the case. In the 
early 1570s preachers Henry Bedel and Thomas Drant urged people to provide for the poor, 
largely without discrimination. As the Elizabethan period went on the idea that hosts should 
provide to those deemed as the deserving poor began to come through in the work of 
Protestant preachers and writers such as Henry Smith and Philip Stubbes. That these ideas 
of selectivity were beginning to gain traction also reflects the context of how poverty was 
approached in Elizabethan England, which included the development of notions of the 
deserving and undeserving poor, increased hostility towards vagabonds in rogue literature 
and poor law legislation culminating in the Poor Law of 1601.  
 
It is during the mid to late 1590s where a surge in interest in the issue of poverty and 
hospitality can be detected. A number sermons and literature that addressed the subject 
were published around the time, coinciding with a period of serious economic hardship and 
harvest failures. One can see that at this point preachers and writers were strongly 
advocating that when faced with a poor person in need of assistance hosts make it a priority 
to give to the deserving, suggesting that the need to give to those of the correct status was 
afforded more importance than the immediate needs of the poor. That this should be the 
case indicates that selectiveness had become the dominant mode of thinking about 
hospitality by this point. It is also vital to acknowledge the fact that the precise definition of 
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who it was that constituted the deserving poor depended on the individual doing the 
categorizing. The personal preferences of preachers and writers had a role to play in the 
exact shaping of the arguments put forward. As such the precise message gained by 
Elizabethans on how they should approach the issue of providing hospitality to the poor 
depended on who they read or listened to and when they were receiving this message. 
Overall, it is clear that hospitality and poverty acts as a further indication of how hospitality 
cam to be thought about in selective terms, where hosts were expected to favour those that 
matched the construct of the ideal guest.  
 
The historiography of early modern poverty covers various themes such as vagrancy, the 
development of Poor Law legislation, changing attitudes to charity and the actual practice of 
different forms of charity both formal and informal. It is the extent to which long 
established informal forms of poor relief such as hospitality continued to be practiced 
practised versus the more formal systems of relief emerging in the sixteenth century which 
has received much attention from historians. Keith Thomas has argued that the 
deǀelopŵeŶt of the ŶatioŶal Pooƌ Laǁ duƌiŶg the siǆteeŶth ĐeŶtuƌǇ ͚did uŶdouďtedlǇ sap 
the old tƌaditioŶ of ŵutual ĐhaƌitǇ͛, aŶd ŵade the householdeƌ͛s ŵoƌal duties vague.1 Steve 
Hindle has also made reference to the way in which the formalisation of poor relief lead to a 
belief amongst the propertied that they had been relieved from their duty to provide 
hospitality to the poor.
2
 Paul Slack has argued that there was no quick rejection of private 
forms of charity in favour of public methods of providing welfare, and instead acknowledges 
the continuities in charitable practice across the early modern period.
3
 However, Slack has 
also pointed out that whilst change was gradual, it was a reality that some older forms of 
charity experienced decline.
4
 That there was a change in how the concept of charity was 
understood is also recognized, with Slack describing how private charity in particular 
͚ďeĐaŵe eǆĐlusiǀe, ĐalĐulatiŶg aŶd deliďeƌate͛.5 Felicity Heal has also argued in favour of a 
change in how charitable giving was conceived during the early modern period. She states 
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that ͚the eǆpeƌieŶĐe of eĐoŶoŵiĐ aŶd deŵogƌaphiĐ Đƌisis iŶ the siǆteeŶth ĐeŶtuƌǇ led to a 
reconceptualization of forms of beneficence, both of the worthiness of the recipient and of 
the ďest appoƌtioŶŵeŶt of ƌesouƌĐes͛.6 In practice Heal also explains how household relief 
such as hospitality was supplanted by organized poor relief systems as the dominant 
method of helping the poor.
7
 The overall trend in much of the historiography points towards 
a decline in hospitality as more formal systems of poor relief became more commonplace. 
More recently, important work on the role that human exchange played in the practice of 
informal types of charity such as hospitality and how this sustained the continuation of such 
informal charity throughout the entire early modern period has also been undertaken by 
Ilana Krausman Ben-Amos.
8
 During the Elizabethan period, it can be argued that hospitality 
continued to be thought of as a useful means of providing poor relief, particularly during 
times of crisis such as the 1590s. However it is also clear that, in line with some elements of 
the arguments of Slack and Heal, hospitality was subject to changing attitudes. Hospitality 
acts as an example of an informal form of charity which came to be thought of through the 
prism of discriminatory thinking on the poor, being modified so as to be selective in nature 
rather than being quickly replaced by formal systems of poor relief. 
 
 The theme of poverty in relation to hospitality is one that can be seen in sermons 
deliǀeƌed iŶ the eaƌlieƌ deĐades of Elizaďeth͛s ƌeigŶ, oƌ ŵoƌe pƌeĐiselǇ the eaƌlǇ ϭϱϳϬs. Heƌe 
the poor were identified as an important focus of hospitality, and as a group who should be 
provided for without discrimination. The sermons examined here were delivered in the 
Đapital ǁheƌe poǀeƌtǇ ǁas a ĐoŶĐeƌŶ giǀeŶ the ƌapidlǇ gƌoǁiŶg populatioŶ. HeŶƌǇ Bedel͛s A 
Sermon Exhorting to Pitie the Poore was deliǀeƌed iŶ Noǀeŵďeƌ ϭϱϳϭ at Chƌist͛s Church in 
London. This made repeated reference to the hospitality which he felt should be afforded to 
the poor. The sermon also lamented that despite the fact that the duty to provide for the 
poor was outlined in scripture, it was often neglected, especially by the rich.
9
 In 1572 and 
aloŶg siŵilaƌ liŶes Thoŵas DƌaŶt uƌged his listeŶeƌs iŶ a seƌŵoŶ giǀeŶ at “t. MaƌǇ͛s “pital to 
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͚ďe pleŶtǇfull uŶto the pooƌe͛.10 Notions of the importance of the commonwealth in relation 
to helping the poor and the role to be played by particular groups within this other than just 
a geŶeƌal addƌess to ͚the ƌiĐh͛ aƌe also appaƌeŶt ǁith Bedel͛s ĐoŵŵeŶt to ͚let the aƌtifiĐeƌ 
syt fast by his calling, then shall hee profit the common wealth by his trauel, and he shall 
haue some what to spaƌe to helpe the pooƌe͛.11 It is important to note that the term 
͚ĐoŵŵoŶǁealth͛ oƌ ͚ĐoŵŵoŶǁeal͛ ǁas Ŷot statiĐ iŶ ŵeaŶiŶg ďut had uŶdeƌgoŶe shifts iŶ 
meaning by this point in time. As Phil Withington has explained it was a term which could 
invoke various ŵeaŶiŶgs, iŶĐludiŶg ͚the ĐoŵŵoŶ good aŶd ĐoŵŵuŶal ƌesouƌĐes…tǇpes of 
politǇ aŶd theiƌ ĐoŶstitutioŶs…a peƌsoŶ͛s ĐouŶtƌǇ aŶd ŶatioŶ…eǀeŶ a ƌepuďliĐaŶ ͚fƌee 
state͛͛.12 NoŶetheless Bedel͛s ǁoƌds suggest that the pooƌ ǁeƌe ǀieǁed as oŶe distiŶĐt 
group by certain figures, with their own place in the described commonwealth, and to be 
provided with hospitality in their totality.   
 
 It was during the final decade of the Elizabethan period, and particularly during the 
mid 1590s onwards, where an increase in volume in the production of sermons and 
literature discussing the poor and hospitality occurred. Figures including Henry Arthington 
and William Vaughan aimed to set out how hosts should approach the task of providing the 
poor with hospitality. That it should be this decade in particular which experienced an 
increase in interest in the subject of the poor and hospitality can be explained by the 
experience of a particularly harsh dearth and harvest failure. Paul Slack has described how 
͚it is iŵpossiďle to igŶoƌe the hardship caused by dearth and scarcity all over the country, 
espeĐiallǇ ǁheŶ it ǁas folloǁed ďǇ disease as iŶ the…ϭϱϵϬs͛.13 Slack comments how 
contemporaries perceived increases in vagrancy, petty theft and the number of beggars 
which took to the street in a state of hunger.
14
 J. A. Sharpe has also highlighted the 
pƌoďleŵs ǁhiĐh aƌose fƌoŵ haƌǀest failuƌe statiŶg that ͚the late ϭϱϵϬs also eǆpeƌieŶĐed a 
serious run of bad harvests which caused severe problems at the base of society: vagrancy, 
poverty, popular uŶƌest aŶd ƌisiŶg Đƌiŵe ƌates͛.15 It was these circumstances which inspired 
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a government response in the form of the 1596 campaign for general hospitality, which in 
turn opened up new interest in hospitality and influenced others such as Arthington and 
Vaughan to contribute to the discussion on the subject.
16
 This all suggests that it was during 
times of serious hardship, that the impulse to help the poor via hospitality and too 
encourage others to do the same through sermons and prescriptive literature most came to 
the fore.  
 
This leads us onto the ways in which Elizabethan society approached the issue of the 
poor. It was during this period that there was an increasing concern to divide the poor into 
categories according to the circumstances of their poverty. For instance William Harrison in 
his Description of England set out hoǁ ͚the pooƌ is ĐoŵŵoŶlǇ diǀided iŶto three sorts, so 
that soŵe aƌe pooƌ ďǇ iŵpoteŶĐe…the seĐoŶd aƌe pooƌ ďǇ ĐasualtǇ…the thiƌd ĐoŶsisteth of 
thƌiftless pooƌ͛.17 Increased hostility towards vagabonds was also apparent. Rogue literature 
suĐh as JohŶ AǁdelǇ͛s The fraternitye of vacabondes and Thoŵas HaƌŵaŶ͛s A caveat for 
commen cursetors vulgarely called vagabones provided a sensationalised account of the 
activities of vagabonds and the ways in which they organized themselves.
18
 Such literature 
sought to play upon the anxieties felt about the perceived threat that vagabonds posed to 
society. A series of pieces of poor law legislation culminating in the Poor Law of 1601 also 
reinforced the idea of dividing the poor into categories, and labelling them as either 
deserving or undeserving. As Sharpe explains, this was based upon the idea of the poor 
being divided into three groups.
19
 Reflecting the explanation of William Harrison, these 
were the impotent poor who were thought as the most deserving, those who were 
struggling to find work or could not fully support themselves through their own wages and 
whose need was recognised, and those who refused to work despite being able and 
represented the undeserving.
20
 Such points are worthy of note because of how they show 
that approaches to relieving the poor were becoming more selective, something which had 
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implications for how preachers and writers expressed their thoughts on the issue of poverty 
and hospitality by the mid 1590s dearth. 
 
That a selective approach to poor relief was beginning to influence those writing and 
preaching on the subject of poverty and hospitality can be seen work produced prior to the 
deaƌth of the ŵid ϭϱϵϬs. HeŶƌǇ “ŵith͛s seƌŵoŶ The Poore Mans Teares contains a strong 
message of duty towards the poor, making several calls for his listeners to provide them 
with hospitality and help.
21
 Smith, the Church of England clergyman famed for his preaching 
abilities and nicknamed Silver-Tongued Smith before his death in 1591, was described by 
ĐoŶteŵpoƌaƌies as ďeiŶg ͚ŵodeƌate aŶd soďeƌ iŶ opiŶioŶs aŶd affeĐtioŶs͛.22 However, in 
amongst his calls to provide for the poor was a nod towards the idea of certain types of 
people being undeserving of help. Smith was aware of the reservations that some held 
about their guests, mainly appertaining to their chaƌaĐteƌ aŶd ĐoŶduĐt. He desĐƌiďed hoǁ ͚o 
saith some I suspect he is an idle person, dishonest, or perhaps an vnthrift and therefore 
ƌefuseth to giue aŶie ƌeliefe at all͛.23 “ŵith͛s ƌeaĐtioŶ to suĐh ƌefusals to giǀe ƌelief to those 
perceived as idle and unthƌiftǇ ǁas to state that ͚to giue ǀŶto suĐhe as ǁee kŶoǁe of leǁd 
ďehauiouƌ, theƌeďǇ to ĐoŶtiŶue theŵ iŶ theiƌ ǁiĐkedŶesse, ǁeƌe ǀeƌie offeŶsiue͛.24 By 
ŵaƌkiŶg out those ǁho ǁeƌe peƌĐeiǀed to ďe ͚leǁd͛ as a gƌoup to ďe Đautious aďout aŶd 
painting providing help to such people in a negative light, “ŵith͛s adǀiĐe alluded to a stance 
which was selective in nature, where only those deserving of help should be provided for.  
 
Such sentiments can be seen as having gained in strength just prior to the period of 
dearth in 1596-8, with Philip “tuďďes͛ iŶstƌuĐtioŶs iŶ his A Motiue to Good Workes advising 
hosts on what they should do before they provided any hospitality. Stubbes, a pamphleteer 
with a record of defending the established church and a disapproval of separatists, collected 
the material for this work during a three month tour of England.
25
 Published in 1593, this 
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was a work which made complaints about the lack of charity and hospitality compared to 
the past. Despite this, Stubbes made clear that he ǁas ͚not of that foolish pity, that I would 
haue a ŵaŶ to geue to eueƌǇ oŶe ǁithout eǆĐeptioŶ͛.26 Instead discretion was to be used 
aŶd ǀaƌious ĐiƌĐuŵstaŶĐes ǁeƌe to ďe oďseƌǀed. OŶe of these ǁas ͚to ĐoŶsideƌ ǁhetheƌ theǇ 
be old, blind, lame, or otherwise diseased and iŶfiƌŵed͛.27 Such people were to be given 
hospitality, being identified as deserving. Another point to be discerned was the cause of 
the poǀeƌtǇ suffeƌed ďǇ the guest, aŶd ǁhetheƌ this ďe the ƌesult of ͚the haŶde of God, as ďǇ 
fire, shipwracke, death of cattel, oƌ aŶie otheƌ the like iudgŵeŶt aŶd ǀisitatioŶ of God͛.28 
Stubbes also addressed the issue of those who should be excluded from receiving 
hospitalitǇ. He desĐƌiďed hoǁ ͚those that ďe…aďle to ǁoƌke, aŶd Ǉet ǁill Ŷot, I aŵ Ŷot to 
giue any thing, for in releeuing of such, besides that, I maintain them in their idleness still, I 
also offeŶd ďoth God aŶd ďƌethƌeŶ͛.29 Drawing upon 2 Thessalonians 3:10, Stubbes summed 
up his positioŶ oŶ suĐh people ďǇ statiŶg ͚theǇ ǁho ǁill Ŷot laďouƌ, should Ŷot eate͛.30 By 
outlining the actions which should be taken when faced with a prospective guest, hosts 
would be equipped to filter out those who were undeserving.  
 
It is these same views which are expressed in the sermons and prescriptive literature 
produced in the wake of the dearth of the mid 1590s and subsequent government campaign 
for general hospitality. Whilst the increased activity and interest in addressing the subject of 
poverty and hospitality at this point during the reign suggests that a greater imperative to 
help the poor was felt at a time of hardship, the move towards discrimination in these texts 
also highlights the conflict between the immediate need to alleviate the effects of dearth 
and the influential ideas about the deserving and undeserving poor. Felicity Heal has argued 
that ͚at the eŶd of the ĐeŶtuƌǇ theƌe aƌe still eĐhoes of this idea of ĐatholiĐitǇ iŶ giǀiŶg iŶ the 
ǁƌitiŶgs of VaughaŶ, CuƌteǇs…iŶdeed, iŶ the ϭϱϵϬs it eŶjoǇed a ƌeǀiǀal uŶdeƌ the pƌessuƌe of 
economic crisis and government concern for the pooƌ͛.31 In using the term catholicity, Heal 
is ƌefeƌƌiŶg to ͚ďƌoad, aŶd heŶĐe laƌgelǇ iŶdisĐƌiŵiŶate, ChƌistiaŶ ĐhaƌitǇ͛, liŶked to the seǀeŶ 
works of mercy and with the household as the ideal location in which to provide such 
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charity.
32
 However, rather than seeing calls to provide indiscriminate charity within these 
texts, instead one can see instances where discrimination was advocated towards guests. It 
is important to also note that the group who was emphasised as being most deserving could 
depend on the individual undertaking the categorizing. Preachers and authors had their own 
opinions on how the provision of hospitality to the poor should be conducted. Their own 
lived experience of contact with the poor could also affect where they drew the line as 
regards discrimination. By the mid 1590s, preachers and writers were balancing the impulse 
to encourage their listeners and readers to provide for the poor, the influence of ideas 
about the deserving poor and their own personal ideas and experiences within their work. 
The advice received by hosts on providing hospitality to the poor could depend on the 
sermon they heard or literature they read. When taken together the advice given out in 
sermons and prescriptive literature provided a set of varying messages, which hosts would 
have to work around if they were to follow all the advice given out. It is to these sermons 
and pieces of literature to which we now turn.  
 
Concern to provide for the poor at the official level can be seen in the Three Sermons 
or Homelies to Mooue Compassion towards the Poor and Needie of 1596. These sermons 
ǁeƌe ͚set fooƌth ďǇ Authoƌitie͛ aŶd ǁeƌe to ďe ƌead out ďǇ pƌeaĐheƌs as paƌt of the 
government response to the dearth of the mid 1590s in the form of the campaign for 
͚geŶeƌal hospitalitǇ͛ of ϭϱϵϲ. People ǁeƌe Đalled oŶ to giǀe hospitalitǇ to those pooƌ people 
physically unable to work including the maimed, the lame and the blind. However, it was 
those that ͚ĐaŶŶot liǀe ďǇ theiƌ laďouƌ͛ ǁho ǁeƌe to ďe pƌioƌitised aŶd ǁeƌe ideŶtified as 
those most in need.
33
 The sermons outlined how although such people did put much effort 
iŶto theiƌ tƌade oƌ ǀoĐatioŶ ͚ďǇ ƌeasoŶ of the eǆtƌeŵitie of the ǁoƌld, foƌ that theiƌ ƌeŶts aƌe 
so great, the prices of necessaries so deare, and the hearts of men so hardened, they cannot 
liue ďǇ theiƌ laďouƌ…ďut suffeƌ ǁaŶt aŶd aƌe pooƌe͛.34 It was these kinds of poor people that 
listeŶeƌs ǁeƌe iŶstƌuĐted to ͚Đall theŵ fiƌst of all͛.35 The merit of helping such as could not 
get their living by their labour was emphasised ďǇ the ĐastiŶg of this as ͚a douďle good 
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ǁoƌke͛.36 The reasoning given for this within these sermons was that such people were 
usually too ashamed to ask for charity despite often being more in need than other poor 
people, and therefore by providing them with hospitality one would be fulfilling their need 
aŶd ͚pƌeueŶtest theiƌ ďashfulŶes͛.37 This example shows how alongside calls to help the 
poor, were calls to prioritise certain sections of the poor who were deemed as being most 
deserving. These sermons also highlight how who was deemed as most deserving could 
vary. As Steve Hindle has pointed out in his article on the campaign for general hospitality, 
the argument put forward in the Three Sermons ͚iŶǀeƌted the usual ŵoƌal oƌdeƌ of pƌioƌitǇ 
ďǇ suďoƌdiŶatiŶg the Ŷeeds of the ͚pooƌe ďǇ Đasualtie͛ to those that ĐaŶŶot get theiƌ liǀiŶg 
ďǇ theiƌ laďouƌ͛͛.38 This reinforces the role of producer of the material in where priorities lie 
in terms of providing for the poor.  
 
IŶ additioŶ to this, ‘iĐhaƌd CuƌteǇs͛ The Care of a Christian Conscience also 
represents further efforts at an official level to aid the poor at a time of dearth. This work 
was in the form of a set of ten sermons, with the fourth sermon being the one to have a 
speĐifiĐ foĐus upoŶ the topiĐ of hospitalitǇ. CuƌteǇs͛ seƌŵoŶ ǁas pƌeaĐhed diƌeĐtlǇ iŶ 
ƌelatioŶ to the goǀeƌŶŵeŶt͛s ĐaŵpaigŶ foƌ ͚geŶeƌal hospitalitǇ͛, ďeiŶg oŶe of oŶlǇ tǁo 
surviving contemporary printed sermons along with the Three Sermons to have been used in 
such a capacity.
39
 In the sermon, Curteys made a strong reminder to those listening of the 
scriptural basis for the requirement to provide hospitality, citing Matthew 25:35-36 and 
Chƌist͛s outliŶiŶg of ͚a Đatalogue of good ǁoƌkes…to feede the huŶgƌie, to giue dƌiŶke to the 
thiƌstie, to Đloth the Ŷaked…to eŶteƌtaiŶe stƌauŶgeƌs aŶd ǁaifaƌiŶg ŵeŶ͛.40 This was allied 
with a critique of those who continued to fail in the provision of hospitality, and instead 
͚shut ǀp theiƌ gates, eueŶ iŶ this gƌeat tiŵe of sĐaƌĐitie͛.41 Curteys argued that many people 
were more preoccupied with pursuits such as spending their money on luxurious clothing, 
extensive house building projects and banqueting. Others took up residence in towns and 
cities where theǇ ǁould ŶegleĐt housekeepiŶg aŶd aǀoid hospitalitǇ. CuƌteǇs͛ adǀiĐe to suĐh 
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people ǁas to ͚ďee ŵoƌe Đaƌefull iŶ ƌelieuiŶg the pooƌe distƌessed ŵeŵďeƌs of Iesus Chƌist, 
eueƌǇ oŶe, aĐĐoƌdiŶg to that poƌtioŶ ǁhiĐh the Loƌd hath ďestoǁed ǀpoŶ Ǉou͛.42 It is at this 
point where a difference in how the poor were thought about as a group in The Care of a 
Christian Conscience and in the Three Sermons can be discerned. The Three Sermons made a 
point of prioritising the needs of a particular section of the poor. In contrast by emphasising 
the Ŷeed to ƌelieǀe eǀeƌǇ oŶe of Chƌist͛s pooƌ ŵeŵďeƌs CuƌteǇs spoke iŶ teƌŵs of the pooƌ 
as one group to be provided for in their entirety. In terms of a religious basis for these 
arguments, that these two pieces of text differ suggests that a different interpretation of 
scripture such as Matthew 25:35-36 could be made, with who it was that qualified as the 
hungry or thirsty depending on how the author interpreted this and what point they wanted 
to make. This approach to viewing the pooƌ is also iŶ liŶe ǁith Heal͛s aƌguŵeŶt that the eŶd 
of the sixteenth century saw the idea of catholicity in giving come through in the work of 
such writers as Curteys.  
 
However, it must be taken into account that Curteys died in 1582,
43
 meaning that 
the sermon must have originally been written some time before then, putting The Care of a 
Christian Conscience closer in terms of time to the work of preachers such as the 
aforementioned Bedel and Drant with their promotion of a type of hospitality that did not 
seek to Đategoƌise the pooƌ aŶd disĐƌiŵiŶate ďetǁeeŶ gƌoups. CuƌteǇs͛ seƌŵoŶ ǁas Ŷot 
written in the same context as the Three Sermons, which whilst showing concern to provide 
for the poor in the wake of dearth also contains hallmarks of the influence ideas about the 
deseƌǀiŶg aŶd uŶdeseƌǀiŶg pooƌ. The faĐt that CuƌteǇs͛ seƌŵoŶ ĐoŶtaiŶs useful aŶd ƌeleǀaŶt 
messages for those looking to encourage help for the poor at a time of dearth goes some 
way to explaining why it would have been used as part of the 1596 campaign. For example, 
the sermon makes a robust case for providing hospitality for the poor and also makes direct 
ƌefeƌeŶĐe to a ͚ǁaŶt of foode͛ aŶd the displeasuƌe of God foƌ ƌeasoŶs iŶĐludiŶg ͚ouƌ 
ĐoŶteŵpt of the holǇ ƌeligioŶ…ǀŶĐhaƌitaďleŶes͛.44 Given the stance taken by Curteys in 
seeing the poor as one group The Care of a Christian Conscience stands out as an exception 
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amongst literature advocating discrimination used in the wake of the mid 1590s dearth, and 
displays catholicity in giving because whilst it was employed during the late Elizabethan 
period it was not originally produced in the precise context of the late sixteenth century. 
The status of CuƌteǇs͛ The Care of a Christian Conscience as an exception also makes explicit 
the change in views of preachers and authors producing work in the 1590s, towards a more 
selective type of hospitality.   
 
Other literature written in the wake of the mid 1590s dearth also sought to 
encourage hosts to provide for the poor. Although not used as part of the official direct 
response to the dearth themselves, these pieces of literature drew upon the revived 
interest in hospitality sparked by the 1596 campaign and added to the conversation about 
hospitality and the poor that was going on in the later 1590s. This concern for the poor can 
ďe seeŶ iŶ HeŶƌǇ AƌthiŶgtoŶ͛s Prouision for the Poore dated 1597, which touched upon 
topics including the neglect of charity and overzealous consumption by those in a position 
to provide charity.
45
 Although rather than demonstrating catholicity in giving Arthington, 
who had links to presbyterian groups at points in his life,
46
 went to great lengths to outline 
the different types of poor according to how deserving they were. Arthington began his 
discussion of the topic by outlining how the poor could be split into the impotent poor and 
the poor who were able to work. However, rather than stopping at this simple split these 
two categories were further broken down in sub-categories. These included those who 
should be helped entirely, those partially and those who should not be helped at all. 
AƌthiŶgtoŶ ďƌoke the iŵpoteŶt pooƌ doǁŶ iŶto fouƌ soƌts, iŶĐludiŶg ͚aged peƌsoŶs past theiƌ 
ǁoƌke…laŵed peƌsoŶs ǀŶaďle to ǁoƌke…little iŶfaŶts ǁithout paƌeŶts…pooƌe siĐke peƌsoŶs 
duƌiŶg theiƌ ǁeakŶesse͛.47 Those who were old or ill and therefore physically unable to work 
ǁeƌe deseƌǀiŶg aŶd ͚ŵust ďe ŵaiŶtaiŶed iŶ the ǁhole͛.48 The poor that were able to work 
were also tackled. This included those that were able to live by their labour, comprising of 
such people as ͚aƌe ǇoŶg aŶd lustie, Ǉet ǀŶǁilliŶg to laďouƌ͛.49 This suggests that such people 
were undeserving of help, and that hosts should be unwilling to help those that were 
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avoiding work. In commonality with the Three Sermons the plight of those who could not 
live by their labour was also touched upon, by further breaking down the category of the 
pooƌ ǁho ǁeƌe aďle to ǁoƌk. This iŶĐluded those ͚suĐh as ďee oueƌĐhaƌged ǁith ĐhildƌeŶ, 
hauiŶg ŶothiŶg to ŵaiŶtaiŶe theŵ ďut theiƌ haŶd laďouƌ͛.50 Arthington advocated that such 
people ͚ought to ďe ƌelieued iŶ paƌt, as theiƌ ŶeĐessitie shal ƌeƋuiƌe͛,51 and thus were 
deserving. However, unlike the Three Sermons Arthington did not explicitly place those who 
cannot live by their labour as the first priority in the provision of hospitality. Nonetheless, 
this does further demonstrate how the notion of discrimination influenced works produced 
on hospitality from the mid 1590s, and also how where the emphasis lie in the application of 
discrimination could vary by author.   
 
By 1600, interest in hospitality and poverty arising out of experience of the dearth of 
the mid 1590s continued to spur on authors to produce work on the same subject. William 
Vaughan in his The Golden-Groue, like others before him, portrayed a desire to see the poor 
helped. VaughaŶ ŵade a Đleaƌ stateŵeŶt iŶ faǀouƌ of ĐatholiĐitǇ iŶ giǀiŶg, statiŶg ͚ǁe ŵust 
tender hospitality without discretion, lest that the person, whom we exclude and shut out 
of dooƌes, ďe God hiŵselfe͛.52 Vaughan further outlined his view that ͚good hospitalitǇ 
theƌefoƌe ĐoŶsisteth…iŶ oŶe kiŶd of ŵeat, iŶ ĐlothiŶg the Ŷaked, aŶd iŶ giuiŶg alŵes ǀŶto 
the pooƌe͛.53 However, despite this declaration of alms giving to poor as a part of good 
hospitality in a later section of the text Vaughan states his positioŶ that ͚I aŵ Ŷot so 
iŶdulgeŶt aŶd foŶd, that I ǁould haue ŵeŶ distƌiďute alŵes ǁithout eǆĐeptioŶ͛.54 Instead 
Vaughan outlined a series of steps to be taken by those in the position of providing for the 
pooƌ, statiŶg that hosts should giǀe ͚to them that be old, blind, lame, or crazed and sicke of 
ďodǇ͛.55 This infers that it was the impotent poor who should be prioritised. This also 
highlights aŶ iŶĐoŶsisteŶĐǇ iŶ VaughaŶ͛s aƌguŵeŶt iŶ hoǁ he suggests that disĐƌiŵiŶatioŶ 
should be applied to those outside of this group in the giving of alms, despite his earlier 
assertion that discrimination should not be used in hospitality which according to his own 
description included alms giving. That authors such as Vaughan were balancing the impulse 
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to encourage people to help the poor, but also the influence of notions of the deserving and 
undeserving poor is clear from The Golden-Groue. Added to this, it also reinforces the role of 
the individual in the prioritising of certain sections of the poor, with Vaughan mentioning 
the impotent poor as opposed to other works prioritising those who cannot get their living 
by their labour.  
 
Further to this, a significant proportion of the literature about poverty and hospitality 
produced in the wake of the mid 1590s dearth was produced by figures based in rural areas, 
particularly East Anglia. These works by Samuel Gardiner, Samuel Bird and Robert Allen 
followed the same example as other sermons and literature on the subject of poverty and 
hospitality in displaying a concern to see the poor provided for at a time of hardship. Samuel 
GaƌdiŶeƌ͛s The Cognizance of a True Christian, published in 1597, began by criticising the 
excess of food amongst certain people. Gardiner, a Church of England clergyman, spoke of 
those ǁho ǁeƌe ͚Ŷot ashaŵed to eate til theǇ ǀoŵit, aŶd theǇ dƌiŶk ďǇ ŵeasuƌes, ǁithout 
ŵeasuƌe͛.56 Instead people should help the poor via hospitality in tandem with fasting. 
DiƌeĐt ƌefeƌeŶĐe ǁas ŵade to the ϭϱϵϲ ĐaŵpaigŶ foƌ ͚geŶeƌal hospitaltǇ͛ aŶd ͚that fast 
which our gratious Queene in a tender compassion which shee hath of her poore distressed 
people…alŵost ĐoŶsuŵed ǁith this loŶg ĐoŶtiŶued deaƌth…hath ĐoŵŵeŶded͛.57 Outlining 
how people should give any meal they forgo to the poor as a means of providing them with 
relief, Gardiner considered the scale of the amount of poor people who could potentially be 
helped in this way askiŶg ͚hoǁ ŵaŶǇ pooƌe people ŵaǇ ďe feede ďǇ oŶe diŶŶeƌ that is 
foƌďoƌŶe this daǇ?͛,58 suggesting that he felt that people were not making enough of an 
effort to fast and give their meal to the poor instead. Samuel Bird, also a clergyman, in his 
Lectures of ϭϱϵϴ eŵphasised the Ŷeed to pƌoǀide hospitalitǇ foƌ the pooƌ, statiŶg that ͚the 
poore are the men that we should giue vnto: for howesoeuer rich friends may feast one 
aŶotheƌ soŵetiŵes, Ǉet ouƌ ǀsuall feastiŶg should ďe foƌ the pooƌe͛.59 In his quest to 
encourage hospitality Bird also reinforced the benefits for those who did provide for the 
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poor and have the poor dine with them at theiƌ oǁŶ taďle, statiŶg that ͚Chƌist ǁill set theŵ 
doǁŶe at his taďle, he good hiŵselfe aŶd iŶ his oǁŶ peƌsoŶ atteŶd ǀpoŶ theŵ͛.60 A few 
years later in 1600, Robert Allen in his A Treatise of Christian Beneficence outlined his belief 
that ͚ďetteƌ is it…that alŵes should ďe Đast aǁaǇ, theŶ aŶǇ Đƌeatuƌe should peƌish foƌ ǁaŶt 
of ƌeliefe͛,61 echoing other preachers and authors in initially suggesting that a wide range of 
people be helped if required. 
 
 Nevertheless whilst these texts display a desire to see the poor provided with 
hospitality in the wake of the mid 1590s dearth, a situation which acted as the initial 
stimulus to the production of the bulk of literature concerning poverty and hospitality, the 
impulse to discriminate between the deserving and undeserving poor is also apparent. 
Gardiner made moves towards prioritising certain sections of the poor, breaking down the 
particular groups in order of how they should be provided for. The first was kindred, 
folloǁed ďǇ ͚ďƌetheŶ aĐĐoƌdiŶg to the flesh͛, theŶ Ŷeighďouƌs.62 After this other groups such 
as both the aged and infants and young children, by virtue of being physically unable to 
work and therefore help themselves, were to be helped. Those who had suffered because of 
pooƌ paƌeŶtage oƌ had eǆpeƌieŶĐed ͚losse ďǇ Đasualtie͛ ǁeƌe also eaƌŵaƌked as deseƌǀiŶg.63 
Other sections of the poor were also designated as being undeserving. It ǁas ͚those ǁho get 
Ŷot theiƌ liuiŶg ďǇ laďouƌ͛ ǁho ǁeƌe suďjeĐt to paƌtiĐulaƌ hostilitǇ, ďeiŶg laďelled as ͚ŶothiŶg 
ďut theeues, aŶd theƌefoƌe theǇ aƌe to ďee puŶished as theeues͛.64 This theme of 
punishment for those perceived as idle continued as Gardiner advocated that the 
authoƌities should ͚puŶish all suĐh, ǁho ŵake a gaiŶe aŶd oĐĐupatioŶ of ďeggiŶg, aŶd ǀŶdeƌ 
the cloacke and pretence of pouertie, like Rogues and vagabonds, do liue in all idle and 
ǀŶsuffeƌaďle liďeƌtie͛.65  
 
Bird also echoed Gardiner in the identification of certain groups as being unsuitable 
foƌ help ǁith the stateŵeŶt that ͚if ƌeleife ďe ďestoǁed ǀpoŶ ƌogues aŶd ǀagaďoŶds, god 
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ĐaŶ haue Ŷo suĐh hoŶouƌ ďǇ it͛.66 The issue of whether providing for the poor via more 
formal systems of charity should absolve one from the provision of hospitality was also 
addƌessed ďǇ Biƌd. His positioŶ ǁas that hospitalitǇ should Ŷot ďe affeĐted, statiŶg that ͚ǁe 
ŵust ďid the pooƌe to ouƌ house ŶotǁithstaŶdiŶg ouƌ ĐolleĐtioŶ ŵoŶeǇ͛.67 Whilst on the 
subject of ĐolleĐtioŶ ŵoŶeǇ, Biƌd͛s faǀouƌiŶg of ĐolleĐtoƌs foƌ the pooƌ ǁho ͚ǁill iŶƋuiƌe ǁho 
ďe siĐke, oƌ ǁho haue ŵoƌe speĐial Ŷeede͛,68 still displays a desire to identify the deserving 
iŶ the pƌaĐtiĐe of pooƌ ƌelief iŶ Biƌd͛s ŵiŶdset.  
 
The Church of England clergyman Allen also qualified his position on providing for the 
poor by advocating that discretion be used against certain undeserving people who could be 
seen as causing their own poverty. Allen outlined how: 
 
͚Yet ǁisedoŵe aŶd disĐƌetioŶ is to ďe ǀsed this way, for their sakes, who are 
wont to pretend neede without cause, or in a measure aboue their neede, while 
they make themselues more poore and friendlesse, or more diseased and lame, 
or more weake and feeble then they are indeed, in that they lay the blame vpon 
other for their vndoing and decay: when as in thruth they haue had no other 
ƌifleƌs aŶd oppƌessoƌs theŶ theiƌ oǁŶe slouth aŶd ǀŶthƌifteiŶesse͛.69 
 
To give to such undeserving people represented a waste of resources, confirming them in 
their sinful behaviour and was fraudulent towards those who were worthy of that same 
help. It was vagabonds that were particularly singled out for criticism, reminiscent of the 
hostilitǇ of GaƌdiŶeƌ toǁaƌds people iŶ this positioŶ. AlleŶ aƌgued that aidiŶg ͚ƌoguish, 
vagaďoŶd aŶd idle peƌsoŶs͛ hiŶdeƌed oďedieŶĐe ďoth to the laǁs of God aŶd the laŶd iŶ 
which they lived.
70
 AlleŶ͛s hostilitǇ toǁaƌds these people ǁas suĐh foƌ hiŵ to state that 
͚ǀagaďoŶd aŶd ƌoguish ďeggeƌs…ought Ŷot to ďe suffeƌed aŵoŶg ChƌistiaŶs͛.71 It is at this 
point that the public poor relief system was suggested as a way of avoiding having to 
provide for those unknown to the host. Whereas Samuel Bird suggested the poor should still 
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be brought to the table and provided with food, Allen described the relief that hosts would 
feel iŶ statiŶg that ͚Ǉet it ŵust Ŷeeds ďe a gƌeat ease ǀŶto eueƌǇ oŶe, touĐhiŶg peƌsoŶs 
vnknowne to them, in that they may with good conscience leaue them to those who haue 
the Đhaƌge of the puďlike distƌiďutioŶ͛.72 This suggests that the more formal forms of charity, 
as opposed to more informal hospitality dispensed in the household, were considered as a 
way to absolve oneself from having to proǀide foƌ ĐeƌtaiŶ people iŶ oŶe͛s own house but 
still provide peace of mind that the poor would not be left with no help at all.  
 
It is here where the importance of the lived experience of the individual in the 
production of material concerning poverty and hospitality is apparent. Gardiner, Bird and 
Allen all, although perhaps Bird less so, displayed hostility to vagabonds and those who 
were perceived as choosing to pursue an idle lifestyle in advocating punishment and ways of 
avoiding having contact with such members of the poor. All three of these men were Church 
of England clergymen based in more rural areas in East Anglia at the time of writing their 
works and during the mid 1590s dearth. Samuel Gardiner composed The Cognizance of a 
True Christian whilst fulfilling the role of vicar in Ormesby in Norfolk.
73
 Samuel Bird held the 
position as minister of “t Peteƌ͛s iŶ IpsǁiĐh at the tiŵe of ǁƌitiŶg his Lectures.74 Allen, who 
graduated in 1585-6, spent much of his career working in small villages by ministering to 
churches.
75
 This included Culford in Suffolk, and it was here that he completed his Treatise 
of Christian Beneficence in May of 1600.
76
 Being located in parishes in rural areas such as 
Suffolk and Norfolk during a time of dearth, it seems likely that these men would have 
experienced the day to day consequences of dearth upon the population in areas at the 
frontline of the crisis and also have had experience of dealing with the poor at parish level. 
The immediate need to help certain sections of the poor during this rural crisis can be seen 
in some parts of the concerned texts. At the same time, particularly in the case of Gardiner, 
it seems that amongst those with probable first hand experience of the scale of the crisis 
and seeking to alleviate the suffering of the poor at a time of scarce resources, attitudes 
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towards those felt to be the cause of their own poverty appear to have hardened and a lack 
of patience engendered towards people that it was felt had no genuine need. A personal 
dislike of direct contact with poor people or the processes involved in providing them with 
hospitality may also ďe faĐtoƌed iŶ. AlleŶ͛s ŵeŶtioŶ of the ͚gƌeat ease͛ ǁhiĐh ǁould ďe felt 
at leaving the public distribution system to deal with poor certainly suggests that 
reservations were held towards poor strangers. Overall this context, when combined with 
the general trend towards discrimination in thinking on poor relief in Elizabethan England, 
appears to have produced a more uncompromising and selective argument about the issue 
of hospitality and poverty in such authors as Gardiner and Allen. When the impulse to 
provide hospitality for the poor is factored in that there was a triple bind faced by preachers 
and authors between this, the influence of ideas about discrimination and selectivity, and 
the influence of their own lived experience is apparent. 
 
In conclusion, it was the dearth crisis of the 1590s and the subsequent campaign for 
͚geŶeƌal hospitalitǇ͛ ǁhiĐh ŵade the Ŷeed to help the pooƌ uƌgeŶt aŶd thus iŶspiƌed the 
majority of sermons and literature produced on the subject of poverty and hospitality 
during the Elizabethan period. However, it is also clear that by this point thinking on 
hospitality was becoming increasingly discriminating and selective. This reflected 
Elizabethan thinking on poverty, with its move towards distinguishing between the 
deserving and undeserving and increased hostility to particular groups such as vagabonds. 
Preachers and authors picked out particular types of poor people who it was felt should be 
prioritised in the provision of hospitality, although which groups were deemed as most 
deserving could depend on the individual. A balance was being made between the urgency 
to see the poor provided for in a time of crisis, and the general trend towards 
discrimination. It is also clear that the lived experience of the individual preaching or writing 
about hospitality also had an important role to play in the production of material concerning 
poverty and hospitality. The works of Gardiner, Bird and Allen all show how the lived 
experience of dearth in a rural setting could lead to a hostile position, particularly towards 
vagabonds. Overall, with the bulk of material being produced in the wake of the mid 1590s 
dearth, preachers and authors were balancing the triple considerations of a desire to see 
the poor provided for, a desire to see that those who they deemed as deserving were 
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prioritised and the influence of their own lived experience upon their own conception of 
providing hospitality for the poor. Where the balance lay depended on the preacher or 
author, meaning the exact message prospective hosts gained depended on who they 
listened to or read. As a whole, preachers and authors put forward a complicated 
framework which would have to be negotiated by hosts if they were to follow all the advice 
given.  
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Conclusion 
 
The preceding chapters have explored how hospitality in Elizabethan England was conceived 
and practiced practised within the context of Protestantism. These chapters have also 
examined the ways in which arguments contained within the work of those addressing the 
subject of hospitality were affected by religious change and further how they developed 
across the period. Key themes including how people were exhorted to hospitality, how 
notions of a more selective type of hospitality began to emerge and how far the ideal of 
hospitality matched the reality have been put forward arguing that whilst there may have 
been a difference between the ideal and reality, preachers and writers were reshaping ideas 
and did put forward a more selective conception of hospitality. In consideration of the 
issues discussed, some conclusions may be drawn.  
 
Through an assessment of sermons and prescriptive literature addressing the issue 
of hospitality produced during the period, it is clear that Elizabethan England saw the 
development of a revised view of hospitality due to religious change. The move from a belief 
in salvation through good ǁoƌks iŶ MaƌǇ I͛s EŶglaŶd to salvation through faith alone under 
Elizabeth I meant hospitality could no longer be thought of as a good work. This, combined 
ǁith the PƌotestaŶt eŵphasis oŶ the iŵpoƌtaŶĐe of God͛s ǁoƌd, saǁ hospitalitǇ fƌaŵed as a 
fruit of the faith and an action which occurred from a close following of scripture. 
Simultaneously, this religious change also meant that a comparison could be made between 
the new religious regime and the previous. It is apparent that the preachers and authors 
concerned were worried about the perception that Catholics were responsible for great 
levels of giving. England had already experienced much religious chaŶge pƌioƌ to Elizaďeth I͛s 
ƌeigŶ, aŶd Ŷo oŶe Đould ďe suƌe that that the ƌeligious ĐhaŶges ďƌought aďout ďǇ Elizaďeth͛s 
accession would be a success or that a return to Catholicism was beyond the realms of 
possibility. Hospitality therefore had the potential to be a point of comparative weakness 
for those arguing in favour of the reformed faith. However, it is also clear that the preachers 
and writers concerned were not conceding defeat to Catholics on the issue of hospitality but 
instead sought to tackle this point of weakness by taking ownership of the idea of 
hospitality, advising people of what form the practice should take and backing themselves 
up through scriptural evidence. This attempt to take ownership of hospitality and the use of 
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scripture also had the effect of developing an understanding of hospitality which was more 
selective in nature. This can be seen in the use of Galatians 6:10 and the call to provide for 
the household of faith, which inspired arguments about the suitability of recipients of 
hospitality based on the strength of their faith. 
 
It is the notion of being selective when providing hospitality which can most strongly 
be seen in discussions by preachers and writers on poverty and hospitality. It was the 1590s 
which saw the production of the majority of sermons and literature addressing the specific 
issue of hospitality and the poor. The main stimulus to this increase in interest in how the 
poor should be treated in the practice of hospitality was the dearth crisis of the 1590s, 
which made the need to find ways to provide for the poor during a food shortage urgent. 
The way in which this urgent need was approached was to advocate a selective approach 
where the deserving and undeserving poor were distinguished from one another. This 
selective approach reflects the tone which had been set by ideas such as the household of 
faith, and suggests that by the 1590s a context had been successfully created by which 
preachers and writers felt they could justify why not everyone should receive hospitality.  
 
In terms of how hospitality was practiced practised by the Elizabethan clergy, it is 
clear that they were unable to match their own practice practise of hospitality with the 
standards expected of them, or any ideal set forth by preachers and writers. There was 
certainly a will to practice practise hospitality by many. However, the stark realities of 
finance hindered the ability of some clerics at all levels to provide hospitality in the way they 
would wish. Others appear not to have seen hospitality as a priority in the first place. 
Elizabethan preachers and writers were putting forward a revised Protestant view of 
hospitality with the aim of altering the mind sets of the English people, but what the English 
people heard and read would not necessarily concord with the example they saw being set 
in practice by the clergy. This highlights the fact that exhortations to hospitality represented 
an ideal, and did not stop the realities of life getting in the way of the provision of food and 
drink for guests or those in need.  
  
The extent to which preachers and writers were actually successful in changing the 
mind sets of the Elizabethan people regarding hospitality can also be questioned. Did they 
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manage to create an environment where the English people subscribed to the revised view 
of hospitality, or had their efforts been wasted? Arnold Hunt has recognized the importance 
of sermons as one of the primary ways in which the clergy could spread religious ideas 
amongst the laity,
1
 but also that the ElizaďethaŶ ĐleƌgǇ ͚faĐed a dauŶtiŶg task iŶ plaŶtiŶg aŶd 
establishing the key doctrines of the Protestant faith in a population deeply imbued with 
Catholic beliefs and stubďoƌŶlǇ ƌesistaŶt to ĐhaŶge͛.2 In considering the delivery of the 
sermon in its spoken format the extent to which people would have troubled to attend the 
preaching of such sermons addressing the issue of hospitality is unclear; once there did they 
pay attention to the message being given? How far did they then understand these 
messages and apply them to their own life?
3
  
 
Although we do not know the answers to these questions regarding the sermon as 
preached orally, the publication of such material did at least increase the chances of the 
ŵessage spƌeadiŶg. IŶ the Đase of those seƌŵoŶs pƌeaĐhed at Paul͛s Cƌoss, as MaƌǇ 
Morrissey points out there were various ways in which people could access them including 
͚thƌough the pƌeaĐheƌ͛s Ŷotes, thƌough oƌal deliǀeƌǇ, from the notes taken by hearers, 
through a manuscript full-text copy made by the preacher and circulated to his 
acquaintances, and through the printed version on sale to the general public from 
ďookshops͛.4 Hunt also signals how the range of people who bought copies of sermons 
iŶĐluded the LoŶdoŶ ŵeƌĐaŶtile aŶd pƌofessioŶal elite, ŵeŵďeƌs of the pƌeaĐheƌ͛s 
congregation, the middling sort through to those lower down the social scale.
5
 Printed 
sermons also provided preachers with material that they could use when preaching to their 
own congregations.
6
 That people were able to access sermons in such a variety of ways 
suggests that it was possible for preachers to transmit their ideas to a wider audience. In the 
case of prescriptive literature, this was also able to be sold and distributed amongst the 
public, creating the possibility of spreading the ideas expressed within to a wider audience.  
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It must be acknowledged that there were limitations to how far the ideas expressed 
in printed sermons and literature could impress upon the minds of the English people. As 
IaŶ GƌeeŶ ƌeŵiŶds us ͚eaƌlǇ ŵodeƌŶ EŶglaŶd ǁas Ŷeitheƌ a ĐoŵpletelǇ oƌal Ŷoƌ a fullǇ 
liteƌatuƌe soĐietǇ͛.7 How the clergy intended for their printed sermons to be interpreted and 
how the laity themselves interpreted and used sermons could differ, and this needs to be 
acknowledged. As Hunt explains, preachers believed that readers would follow the text 
from beginning to end, mirroring the experience of listening to a sermon being delivered in 
its oral foƌŵ. IŶstead, aĐĐoƌdiŶg to HuŶt, pƌiŶted seƌŵoŶs ǁeƌe ofteŶ ƌead iŶ ͚ŶoŶ-linear 
ǁaǇs͛, ǁith the laitǇ takiŶg seĐtioŶs oƌ Ƌuotes out of ĐoŶteǆt.8 Nonetheless, whilst the intent 
and actual impact of the sermons and prescriptive concerned may have differed, this does 
not undermine the fact that by the fiŶal deĐade of Elizaďeth I͛s ƌeigŶ seleĐtiǀeŶess had 
become a central feature of the arguments about hospitality being put forward by 
preachers and writers. This thesis does not attempt to make a comprehensive assessment of 
how hearers put messages into practice but rather asserts that these preachers and writers 
were attempting to reshape ideas. It is clear that selectiveness became a key feature and 
the men discussed in this thesis did go some way to succeeding in reshaping the idea of 
hospitalitǇ as soŵethiŶg aƌisiŶg out of a Đlose folloǁiŶg of God͛s ǁoƌd, aŶd soŵethiŶg 
involving selectiveness on the part of hosts.  
 
 
 
 
 
 
 
 
 
 
 
 
                                                            
7
 Ian Green, Print and Protestantism in Early Modern England (Oxford, 2000), p. 24. 
8
 Hunt, The Art of Hearing, p. 12. 
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